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Preface Verily all praise is for Allah, we praise Him and seek His aid 
and ask for His forgiveness, and we seek refuge with Allah from the 
evils of ourselves and our evil actions. Whomever Allah guides there is 
none who can misguide him, and whomever Allah misguides there is 
none who can guide him, and I bear witness that none has the right to 
be worshipped except Allah Alone, having no partner, and I bear 
witness that Muhammad is His slave and His Messenger. 

O mankind! Reverence your Guardian-Lord, Who created you from a 
single person, created, of like nature his mate, and from them twain 
scattered countless men and women; reverence Allah, through Whom 
you demand your mutual (rights) and (reverence) the wombs (that bore 
you): for Allah ever watches over you. (An-Nisaa 4/1) 

O you who believe! Fear Allah as He should be feared, and die not 
except in a state of Islaam. (Al-i Imraan 3/102) 

O you who believe! FearAllah, and (always) say a word did to the right 
that He may make your conduct whole and sound and forgive you your 
sins: He that obeys Allah and His Messenger, has already attained the 
highest achievement. (Al-Ahzaab 33/70-71) 

As for what follows: Verily the most truthful speech is the Word of 
Allah and the best guidance is the guidance of Muhammad (sallAllahu 
'alaihi wa sallam), and the worst of affairs are the novelties and every 
novelty is an innovation and every innovation is a going astray and 
every going astray is in the Fire. 


Preface 


Bismillahirrahmanirrahim 

All praise is for Allah the Lord of all the worlds. May the Salah and 
Salam of Allah be upon our Prophet, his family and companions. May 
Allah make us means to bring out the truth and to help his servants find 
hidayah. May Allah the Glorified make us from the Ansar (helpers) of 
His Deen and from His allies and may He provide us with disavowal of 
all of the Taghout and their helpers and may He grant us Shahadah 
(martyrdom) in His path, as those who are steadfast and not fleeing, 
being patient and hoping for reward and may He gather us with the 
congregation of the Prophets and the truthful ones, the Shuhada' and 
the righteous and what a good friendship is there in those. 

One of the greatest problems the Muslim come across today, is the 
problems which occur while trying to live their basic lives. Having to 
deal with the kuffar on a day to day basis has become milestones, which 
need to be tackled in order to keep the Muslim faith alive, unharmed 
and pure. Due to the loss of the Muslim haqimiyyah over the world, the 
Muslim has been left with no caliph, no state and no scholars. This has 
lead to a constant decline of knowledge and mistaken interpretation of 
important matters such as Aqidah. Most importantly the mixing of haq 
and bateel has occurred as the greatest problem and milestone which 
need to be dealt with. 

In this risalah we will take in hand one of the problematic matters of 
today from the Islamic point of view. The topic of sending Muslim 
children who have not reached the age of majority to the schools of the 
kuffar will be dealt with. This problem will be dealt by revealing the 
basic elements of the occurring problem which are; the importance of 
Tim, the duties of the wali and the harm within the schools of the kuffar. 

Tim is the companion of Tawhid and ignorance is the companion of 
shirk. The Prophet Muhammad (saw) said: "To request Tim is fard upon 
each Muslim men and women." Tim is knowledge of Islam. It is divided 
into two sections of fard al ayn Tim and fard al kifaya Tim. Tim can be 
attained from the Muslim or the kuffar. However there are a few 
conditions which must be followed in order to attain Tim from the 
kuffar. If these conditions are not fulfilled, depending on the case; 
obtaining knowledge from the kuffar will become haram or even kufr. 

When the incident of the Badr captives are thought of, many doubts are 


formed in the minds claiming all knowledge to be lawfully attainable 
from the kuffar. However it must also be kept in mind that the kuffar do 
not have the right of walayah over the Muslim. As Allah (awj) describes 
in the Qur'an the kuffar are not the wali over the Muslim and only the 
Muslim are wali of one another. 

From birth up to the age of majority children go through different stages 
and the obligations and authorizations differ according to the stage the 
child is going through. The pen has been lifted from the child; meaning 
the child has no obligations and is not punishable for his acts because he 
has not matured yet. For this reason the child is in need of care and his 
family is responsible of him. The family is also responsible for the 
education the children obtain. Child education is so important in Islam 
that it has been compared to jihad. 

For their children to acquire 'ilm, the Muslim family may hire an 
instructor or hidana to educate and instruct their child as they request. 
While the right of hidana may been given to that of ahl adh-dhimma 
who is trustworthy, who will not teach the child those which are haram 
and kufr until the child turns the age seven; once the child has reached 
the age seven, this right is lifted and the child can certainly not be given 
to a kafir for educational purposes without supervision. 

In the schools of the kuffar there are plenty of haram and kufr. Schools 
are establishments of ideologies. The schools of the kuffar are 
establishments which only propagate kufr. For this reasons these 
schools, the teachers, the text books, the school curriculum, and all other 
activities which take place in the schools are open to kufr, haram and 
ideologies which oppose Islam, Islamic ideologies and views. 

Because Muslim children are not responsible for their own actions until 
they reach the age of majority, the parents / guardians of these children 
are responsible for them and are obligated to protect them from such 
establishments which are full of kufr and haram. The person who sends 
his children to these schools with the intention of them attaining 
education regardless of what the given education is; will have accepted 
the evil teachings of the kuffar, the haram and the kufr and will be 
judged in deen accordingly. 

"Those who eschew Taghout, and fall not into its worship, and turn to 
Allah (in repentance), for them is Good News: so announce the Good 
News to My Servants, Those who listen to the Word, and follow the best 
(meaning) in it: those are the ones whom Allah has guided, and those 
are the ones endued with understanding." (Surah Az Zumar 39; 17-18) 


"But teach (thy Message): for teaching benefits the Believers." (Surah Az 
Zariyat 51; 55) 

"I only desire (your) betterment to the best of my power; and my 
success (in my task) can only come from Allah." (Surah Hud 11; 88) 


The Importance Of Tim (Knowledge) 

Tim (knowledge) is an important tool all beings must collect in order to 
survive. Tim is most essential for the reason that it is a basis for 
thoughts, ideas, opinions, judgments and beliefs which revolve into 
actions. It is the most important tool all creatures must attain. Without 
Tim even the basic daily chores would not be possible. With reference to 
the importance of Tim, Allah (swt) advises to ask for knowledge; He 
states: "And say: O Lord, increase me in knowledge" (Surah At TaaHaa 
21; 114) 

And the Messenger (saw) used to say: "O Allah, benefit me with what 
you have taught me and teach me that which will benefit me and 
increase me in knowledge." (Tirmidhi; Ibn Maajah) 

The accomplishment of Tim is not only important for man, but for 
woman as well. RasulAllah (saw) said: "To request Tim is fard upon 
each Muslim men and women." 

Regarding the Muslim woman learning Tim, Aishah (ra) said: "How 
excellent are the women of the Ansaar, shyness / modesty does not 
prevent them from understanding the religion." (Bukhari) 

Without Tim humans would not be able to survive. 'Uthmaan (ra) said: 
"Knowledge is better than wealth; knowledge protects you and you 
(have to) protect wealth." (Al-Khateeb, Al-Faqeeh wal-Mutafaqqih, 
1/15; Mabaahith fee Ahkaam Al-Fatwa, 12) 

Regarding Tim Ibn Hazm had stated: "If knowledge had no other merit 
than to make the ignorant fear and respect you, and scholars love and 
honour you, this would be good enough reason to seek after it. Let alone 
all its other merits in this world and the next." (Al-Akhlaq waT Siyar) 

The importance of Tim has been emphasized in many of the verses 
revealed in the Holy Qur'an. In many verses of the Qur'an it has also 


been stated that Allah is the guide, instructor, educator and the provider 
of him to all creation. (These verses are 1/2; 2/30-31, 120; 3/3-4, 103; 
24/21; 35/4; 16/68-69; 55/1-4) 

Again there are many verses in the Holy Qur'an which describe the 
duties of the Prophets as being instructors and teachers. (These verses 
are 2/129,151; 3/164; 42/52) 

In this sense the Prophet Muhammad (saw) has stated that he has been 
trained and educated by Allah and that he has been sent only as an 
educator: "I have only been sent as a muallim." (Ibn Maja) 

Muadh Ibn Jabal (ra) describes knowledge to be the following: 
"Knowledge is a comforting friend in times of loneliness, it is the best 
companion during travels, and it is the inner friend who speaks to you 
in your privacy. Knowledge is the discerning proof of what is right and 
what is wrong, and it is the positive force that will help you surmount 
the trials of comfort, as well as those of hardships. Knowledge is your 
most powerful sword against your enemy, and finally, it is your most 
dignifying raiment in the company of your close companions." (Aboo 
Nu'aim) 

Rabee'ah said: "Knowledge is a means to all excellence." (Siyar ATaam 
an-Nubalaa, 6/ 90) 

On the authority of Sufyaan ath-Thawree, who said: We do not know of 
anything better than seeking knowledge with (a sincere) intention (for 
the sake of Allaah). (Siyar A'laam an-Nubalaa, 7/ 244) 

Maalik ibn Anas (ra) said: Whoever does not love knowledge, then there 
is no good in him; so there should not be any acquaintance between you 
and him, and nor any friendship. (Al-Khateeb, al-Faqeeh wal- 
Mutafaqqih, 1/15; Mabaahith fee Ahkaam al-Fatwa, 12) 

Hasan said regarding the saying of Allah (awj): "Our Lord! Give us in 
this world that which is good!" (Surah A1 Baqarah 2; 201) "It is 
knowledge and worship." (Ibn Qayyim al-Jawziyyah, Miftaah dar as- 
Sa'aadah, 1/ 397) 

Reading is a method of attaining 'ilm and the Qur'an commands to 
'Read' in the first revealed verse. In the Qur'an it is also recommended 
to understand the aim of the Qur'an and speaks of the pen and 
education. The first ayah's which had been revealed to the Prophet 
Muhammad (saw) were "Iqra! [read, recite, study] in the Name of your 


Lord Who created. Created man from a clot, Iqra! for thy Sustainer is the 
Most Bountiful One, Who has taught by the pen. Taught man what he 
did not know" (Surah Al-ATaq 96/1-5) 

In Qurtubi's Al-Jaami' li Ahkaam Al-Qur'an, in regards to this ayah 
Imam Qurtubi asserts that Qatadah stated "...taught by the pen", "The 
pen is a great blessing from Allah. If it were not for it, the religion would 
not be established and the worldly life would not be sound". 

In consideration of this ayah Qurtubi himself said "He {Allah (swt)} 
points to His perfect Nobility by the fact that He taught humans that 
which they did not know. He took them from the darkness of ignorance 
to the light of knowledge. He (swt) alludes to the virtue of the 
knowledge of writing due to the great benefits that are not achieved 
except through it." (Qurtubi, Al-Jaami' li Ahkaam Al-Qur'an) 

Without the knowledge Allah (swt) has blessed all mankind with, we 
would all be left in total darkness and there would be no worldly joys. 


Seeking Knowledge is Obligatory 

The request of 'ilm is fard upon all Muslims. (Ibn Maja; Tabarani 
Awsat; Ibnu Abdulbarr Jamiu Bayani Ilm wa Fadlihi) 

The Prophet Muhammad (saw) said: "To request 'ilm is fard upon each 
Muslim men and women." 

In some hadith books the same hadith is narrated with the inclusion of 
"... all Muslim women and all Muslim men..." (Sarahsee Al-Mabsut) 

He also added "This 'ilm is deen, take caution of that which you receive 
your deen from." (Muslim) 

Therefore people who learn their deen from kafir teachers and the 
bal'aam must take caution. Muslims must stop taking lessons from the 
murtad and the bal'aam; the Prophet (saw) had accounted less serious 
destructions as signs of Qiyamah. 

The mentioned takes place in the following hadith: Abu Umayah al 
Jumhee narrated that the messenger of Allah (saw) said: "Indeed, three 
things are from the signs of the hour: One of them is that knowledge is 
taken from the Asaaghir (the lesser ones)." (Yusuf ibn Abdil-Barr, 


Jaami' Bayaan A1 Tim wa Fadlihi, 216) 

By the lesser ones what actually is meant is the ones who attain bidaah, 
and the ones who are not suitable to the ahl-i sunnah. (Qutubee Sitte 1/ 
312) 

With many verses him is persisted and encouraged (e.g. 39/9; 20/114; 
31/27; 16/43). 

The virtue of Tim begins while in the crib, and its virtue end in the 
grave. (Burhanaddeen az-Zarnugee, Taalim'ul-Mutaallim, 199) 

Malik ibn Anas (ra) said: "Whoever does not love knowledge, then there 
is no good in him; so there should not be any acquaintance between you 
and him, and nor any friendship." (Al-Khateeb, Al-Faqeeh W'al- 
Mutafaqqih, 1/15; Mabaahith fee Ahkaam Al-Fatwa, 12) 

As far as the knowledge of the Shari'ah is concerned, it is incumbent, 
since Allah has created jinn and mankind so that they may worship and 
fear Him. As He declares it in His Book saying: "I have not created jinn 
and mankind except to worship Me." (Surah Ad-Dhariyaat 51; 56) 

Worship is not permissible except through Islamic knowledge. Allah 
(swt) cited the obligation of acquiring knowledge in Qur'an saying: "So 
ask the people of Knowledge if you don't know" (Surah An-Nahl 16; 
43) 

Allah (swt) also pointed out this obligation of seeking knowledge prior 
to declaration of the Shahadah: "Know, therefore, that there is no god 
but Allah, and ask forgiveness for thy fault ..." (Surah Muhammad 47; 
19) 

RasulAllah (saw) is reported to have said: "If Allah wants to favor 
someone. He grants him comprehension (understanding) of this 
religion." (Bukhari, Tirmidhi and Ahmad) 

Muadh ibn Jabal (ra) said: "Seek knowledge, because seeking it for the 
sake of Allah is a way of worship. And knowing it makes you more 
God-fearing; and searching for it is jihad, teaching it to those who do not 
know is charity, reviewing and learning it more is like tasbeeh. Through 
knowledge Allah will be known and worshipped. With the knowledge 
Allah will elevate people and make them leaders and imams, who will 
in turn guide other people." (Ibn Taymiyya, Fatawa 10/390) 


Imam Shafi' (rahimahullah) said: "Whoever seeks the fruits of this life 
should gain Islamic knowledge, and whoever seeks the hereafter should 
gain (Islamic) knowledge." (Nawawi, Majmoo' 1/12) 

Fard-al Ayn 'Ilm and Fard-al Kifaya 'Ilm 

Knowledge is (fard-al ayn) an obligation for each Muslim. In the 
introduction to Sharh Al-'Aqidah At-Tahawiyyah of Ali Ibn Abi Al- 
Izz Al-Hanafee, the following is stated: 

"The best of knowledge in Islam is that of its fundamentals. People's 
dependence, therefore; on these is above any other dependence. For, the 
life of a heart depends upon knowledge concerning its Rabb and the 
object of its worship in all its details, including His Names, Attributes 
and Acts. Now, since it is impossible for a man's mind to acquire this 
knowledge through its own efforts, in all its possible details, Allah's 
kindness demanded that Messengers be sent with this knowledge, 
inviting the people to it, giving glad tidings to those who answered the 
call and warning those who opposed it. Accordingly, the Messengers 
made this knowledge the central theme of their message. Upon its 
understanding depends, a proper appreciation of their mission." 

Imam Shaafi' (ra) in his Risalah stated: "Someone asked me: What is 
(legal) knowledge and how much should, men know of it?" Shaafi' (ra) 
replied: "Legal knowledge is of two kinds: one is for the general public, 
and no sober and mature person should be ignorant of it." He asked: 
"For example?" Shaafi' (ra) replied: "For example, that the daily prayers 
are five, that men owe it to God to fast the month of Ramadan, to make 
the pilgrimage to the (Sacred) House whenever they are able, and to 
(pay) the legal alms in their estate; that Allah has prohibited usury, 
adultery, homicide, theft, (the drinking of) wine, and (everything) of 
that sort which He has obligated men to comprehend, to perform, to pay 
in their property, and to abstain from (because) He has forbidden it to 
them." 

This type of knowledge may be found textually in the Book of Allah 
(awj), or may be found generally among the people of Islam. The public 
relates it from the preceding public and ascribes it to the Messenger of 
Allah (saw), nobody ever questioning its ascription or its binding force 
upon them. It is the kind of knowledge which admits of error neither in 
its narrative nor in its interpretation; it's not permissible to question it. 

"He asked: "What is the second kind?" Imam Shaafi' (ra) replied: "It 
consists of the detailed duties and rules obligatory on men, pertaining to 
them which no text exists in the Book of Allah (swt), nor regarding most 


of them, a sunnah. Whenever a sunnah exists (in this case), it is of the 
kind related by few authorities, not by the public, and is subject to 
different interpretations arrived at by analogy." He asked: "Is (legal 
knowledge of) this kind as obligatory as the other, or is it not obligatory 
so that he who acquires such knowledge performs a supererogatory act, 
and he who neglects it falls not into error? Or, is there a third kind, 
derived from a narrative (khabar) or analogy?" Shaafi' (ra) replied: 
"There is a third kind (of knowledge)." He asked: "Will you explain it, 
give its source, and state what [portion] of it is obligatory, and on whom 
it is binding and on whom it is not binding?" Shaafi' (ra) replied: "The 
public is not capable of knowing this kind of knowledge, nor can all 
specialists obtain it. But those who do obtain it should not all neglect it. 
If some can obtain it, the others are relieved of the duty (of obtaining it); 
but those who do obtain it will be rewarded." 

Ibn Qudamah said: "As for knowledge of the Religion, all of it is 
praiseworthy. It is divided into usool (fundamental issues), furoo' 
(subsidiary issues), muqaddimaat (introductory knowledge) and 
mutammimaat (complementary knowledge). The usool consist of the 
Book of Allah (awj), the Sunnah of the Prophet (saw), and the consensus 
of the Muslim scholars and the narrations of the Sahabah (ra). The 
furoo' consist of what is understood from these fundamental sources 
from the meanings that are perceived by the intellect, such that what is 
understood from it is something other than the written wording." 
(Mukhtasar Minhaaj-ul-Qaasideen, 9) 

Islam is knowledge; learning, is (fard-al kifaya) an obligation for the 
community. Although obtaining knowledge / education could seem like 
preparation for life, it is actually life itself. Knowledge; which is an 
obligation requires an explanation. Ibn Abidin stated: "It is the 
obligation of each Muslim to have the necessary knowledge over the 
execution and practice of its religion, to learn in order to do good deeds 
for Allah (swt) and have knowledge on the relationships with the slaves 
of Allah." (Ibn Abidin, Radd'ul-Muhtar Ala'd-Durr'ul-Muhtar, 1,42) 

Regarding this point Burhanaddeen az-Zarnugee in his book Taalim'ul 
Mutaallim stated: "Know that it is not the obligation of each Muslim to 
learn all knowledge. The obligation of each Muslim is to learn and have 
knowledge of their state of religion." RasulAllah (saw) states: "It is fard 
upon all Muslim man and woman to request knowledge." Know that 
requesting all knowledge is not fard. It would only be fard to request 
'ilm-al haal. (Burhanaddin az-Zarnugee, Talim'ul-Mutaallim, 22) 

"Tafakkuuh (learning 'ilm-al haal) in deen is wajeeb upon all Muslims. 


If so learn, teach and obtain the knowledge of fiqh do not die ignorant." 

(Mawardee, adab ud'dunya wa'd-din, 21) 

'Ilm is honorable only because it is a means which in the possession of 
Allah (swt) takes to eternal felicity and to taqwaa. (Imam Burhanaddin 
az-Zarnugee, Talim'ul-Mutaallim, 23) 

It has been authenticated from Rabee'ah that: "Knowledge is a means to 

all excellence." (Ad-Dhahabi, Siyaar A'laam an-Nubalaa, 6/90) 

On the authority of Sufyaan ath-Thawri (ra) who stated: "We do not 
know of anything better than seeking knowledge with (a sincere) 
intention {for the sake of Allah (awj)}." (Siyaar A'laam an-Nubalaa, 
7/244) 

Ibn 'Abd-il-Barr said: "The scholars have unanimously agreed that there 
is from knowledge that which is a specified obligation upon every 
individual with respect to himself (fard 'ayn) and that which is a 
collective obligation (fard kifaayah) - if someone rises to fulfill it, its 
obligation becomes withdrawn from the remaining people of that area." 
(Jaami' Bayaan al-'Ilmi wa Fadlihi, 10) 

"To learn the dim of itikad, the dim must be parallel with the dangers 
regarding itikad. If there is any doubt regarding the meaning of tawhid, 
it is fard-i ayn to learn the dim in order to rid this doubt. If he lives in an 
area which bidah has spread for protection from the dangers of it, it is 
fard that he gains knowledge of the Islamic movements to protect 
himself from these bidah. For example; an individual who does trade in 
an area which riba is used it is fard-i ayn that he learns the method of 
protecting himself." (Mukhtasar Minhaaj-ul-Qaasideen) 

It has been said that the best knowledge of all is dlm-al haal (basic 
knowledge). And the best act in any situation is, the act where an 
individual is able to protect himself from the situation he is in. "In 
whatever situation one is in, it is the obligation of each Muslim, to have 
knowledge over those things, which they come across in this situation." 
This is the knowledge, which is called Tlm-al haal. One should not see 
over Tlm-al haal because Tlm-al haal contains the knowledge, which 
concerns itself with the situation, in which the Muslim is in. 

Earlier Tlm-al haals contained refusals (writings, which rejected these 
erring teachings) against the Shiites and the philosophers. Tlm-al haals 
also contained refusal writings against the Jabriyya, against the 
Mutazeela, against the Dahruniyya and against the Hawarij compiled 


by the Muslims and was attentively read. Nowadays they are replaced 
with books, which carry knowledge on democracy, socialism, 
capitalism, communism etc.; the faith teachings, the thoughts, which 
explain religions and systems and the warnings for the Muslims to stay 
distant from them; for example Aqidah, the acts such as prayer, fasting 
etc. 

The basic knowledge in dar ul Islam would surely not be the same, as 
the basic knowledge in dar ul harb. The dangers which individuals will 
come across in dar ul harb are clearly very different from those which 
could occur in dar ul Islam. 

At this point Sarahsee states: "The best knowledge is the Tlm-al haal 
(basic knowledge), the best act is Hifz ul-haal (to protect the act)." One 
will learn and obtain knowledge of that which he needs to do. 

The best explanation of the situation above is as follows; in order to 
perform salah one must take wudu before salah. If a person would like 
to do business / trade than he must learn to stay distant from interest 
and protect himself from faseed (invalid, wrong, bad contracts) 
agreements. If he owns anything which is worth something such as 
gold, property, money etc. he must learn how and where he should give 
his zakah, because only so can he pay the zakah he is obligated to. If he 
needs to go to hajj than he must find out how he must act, where he 
must go and even what he must wear in order to perform pilgrimage. 
These were only a couple of examples to elucidate what Hifz ul-haal is. 
In a few words it is obligatory for everyone to learn the necessary 
knowledge which is needed for each situation. Indeed, Allah (swt) has 
instructed that His (awj) Shariah is valid up to the day of the court (Day 
of judgement). Hifz ul-haal is only possible by learning and teaching the 
Shariah. Therefore it is an obligation for all Muslims to learn and teach 
the Shariah. (Sarahsi, Al-Mabsut, 30/260) 

This means whatever a Muslim has learned from the Shariah he is 
obligated to teach. 

The knowledge which can be learned and that of which one learns 
becomes an obligation and it changes depending upon what has been 
lived. In dar ul harb for the revitalization of the knowledge which is 
fard-al ayn there must be teachers as well as learners of the Shariah. As 
the state a Muslim lives in changes, the knowledge which must be 
attained will change accordingly. In dar ul Islam a government has 
control with Tawhid however; in the dar ul harb the government has 
power with shirk and kufr. While the Muslims in dar ul Islam live in 


peace, in Dar ul harb Muslims live in war and chaos. Therefore dar ul 
harb is a place where the Muslim is not safe. In dar ul Islam while a 
Muslim is assigned to protect the borders of the state in dar ul harb the 
obligation of a Muslim is to knock down the Taghout and its forces and 
to destroy the geographical borders it has drawn. "No matter where one 
lives in dar ul Islam or in dar ul harb, those who believe (iman) in Allah 
are obligated to learn the Tims of fard-al ayn. (Ibn Abidin, Radd'ul- 
Muhtar Ala'd-Durr'ul-Muhtar, 1/40) 

Today all Tlm-al haal books written not only in the Islamic geographical 
area; the borders conquered, expanded and controlled by the righteous 
Caliphs (which unfortunately today are under the Taghout occupation), 
but throughout the entire world, must illustrate to the Muslims of all 
ages, the way to fight against and to destroy the authority of the 
Taghout. Muslims must read these books and fulfill their obligations. 
However each Muslim must know that; learning the knowledge, which 
is the obligation of each Muslim, comes before learning the knowledge 
which is an obligation for the community. And fard-al ayn knowledge 
has nothing to do with non-Muslims and everything to do with 
Muslims. 

Some state that; it is permitted for the Muslims, to learn knowledge, of 
fard-al kifaya from non-Muslims. If there is a situation where such 
knowledge must be attained and there is no Muslim to teach such 
knowledge in this case a state of necessity emerges. We could take 
medicine and foreign languages as examples. How necessary is this 
knowledge? And what part of it is needed for the affairs of the Muslims? 
The determination and the designation would belong to the harb Amr. 

Learning foreign languages to make dawah in these languages is fard-al 
kifaya. It is fard-al kifaya for a group of Muslims to learn the language 
or languages of the community and to make dawah. If this does not 
happen, the entire Ummah is responsible for it. Only by learning this 
and other fard-al kifaya knowledge lifts the responsibility off the 
shoulders of the rest of the Ummah. This could only be determined by 
the imam according to the ability and need of the Ummah. 

The Prophet (saw) had said to Ibn Labeed al-Ansaari, "Did the Jews and 
Christians not have the Tawraat and the Injeel? So what benefit did 
these bring them?" (Bukhari, Khalq Af'aal Al-'Ibaad; Nasa'i; Ahmad; 
Hakim; Ibn Hibban, Sahih) 

In the time of the Prophet (saw) it became necessary for the Muslims to 
learn a foreign language. However at this time there was no Muslim, 


which could teach this foreign language to the Muslims. 

Zayd Ibn Thaabit (ra) said: "RasulAllah (saw) gave me an instruction. 
Therefore I learned the writing of the Jews. RasulAllah (saw) said: T 
swear by Allah; I do not trust a Jew in reference to my letters/" (Abu 
Dawud; Tirmidhi; Ahmad) 

It is a necessity to learn the languages of the foreign disbeliever as well 
as Muslims to fulfill various Shariah obligations such as dawah, in order 
to deal with the ahl adh-dhimmah, to pursue foreign trade links and to 
gain necessary worldly knowledge infatuated by the kuffar etc. 

Regarding this the following is stated in the Qur'an: "Nor should the 
Believers all go forth together: if a contingent from every expedition 
remained behind, they could devote themselves to studies in religion, 
and admonish the people when they return to them, that thus they (may 
learn) to guard themselves (against evil)" (Surah At-Touba 9; 122), 

"Say: "O men! I am sent unto you all, as the Messenger of Allah, to 
Whom belongeth the dominion of the heavens and the earth: there is no 
god but He: it is He That giveth both life and death. So believe in Allah 
and His Messenger, the Unlettered Prophet, who believeth in Allah and 
His words: follow him that (so) ye may be guided." (Surah Al-A'raf 7; 
158) 

An d "We have not sent thee but as a universal (Messenger) to men, 
giving them glad tidings, and warning them (against sin), but most men 
understand not." (Surah Saba 34; 28) 

As mentioned before Zayd Ibn Thaabit was commanded to learn the 
writing of the Jews, he said "I would then write for the Prophet (saw) 
and read for him whatever they wrote when they wrote to him." 

(Bukhari) 

In another report Zayd ibn Thaabit said "RasulAllah (saw) commanded 
me to learn Syriac." (Ahmad, Hakim) 

Fard-al kifaya 'ilm also includes the 'ilm and careers of medicine, 
mathematics, tafsir, weaving, tailory, farming etc. Regarding the 
importance of these types of knowledge and the differences Ibni 
Taymiyya presents the question; which one is more afdaal talab ul 
Qur'an (to learn the Qur'an) or talab ul 'ilm (to learn 'ilm) the following 
answer: "To request 'ilm such as the commands and restrictions of Allah 
come before the amount which is not wajeeb in the Qur'an, to request 


the first 'ilm is wajeeb, to request the second him is mustahaab and 
wajeeb is always muqaddam (comes before) to mustahaab (panegyric to 
do). (Al-Fatawa al Kubra 1/178) 

The importance of Tim is considerably substantial to all human beings. 
Therefore attaining Tim is imperative for the Muslim. However sending 
children to the schools of the kuffar so they could achieve knowledge 
through the means of the kuffar is kufr. It is not permitted for several 
reasons to send children to the schools of the kuffar. Some of these 
reasons are haram. But other reasons are kufr. There is no excuse to 
entrust and send children to the schools of the kuffar no matter where 
one lives. Also ikrah is not an excuse; this is because there are many 
countries, in which there is no compulsory schooling and many 
countries where living in hiding is not so difficult. Anyone can protect 
themselves by emigrating into one of these countries or by hiding and 
keeping low profiles. 

Besides the fact that kufr is taught in these schools; there are many other 
different components. For this reason the statement of some fools is 
completely absurd. In order to educate their children and fulfill their 
own roles and responsibilities as educators some fools keep their 
children in the schools of the kuffar which are filled with kufr, shirk and 
haram. They state their children do not commit kufr or shirk in these 
schools and that they have given their children and their teachers 
instructions regarding this matter. Evidence will be provided 
inshaAllah; under each circumstance of what is kufr and why it is kufr 
to send children these schools. Everyone, who sends their children to 
the school of the kuffar with no doubt, is kafir. The general issues are 
shown here inshaAllah; also additional information and particular 
points have been mentioned. 


Learning knowledge from the kuffar 

It would be easy to say that the truth is truth no matter who says it and 
knowledge is knowledge no matter where it comes from. However 
when it comes to the iman of a Muslim this would be of great concern 
because even though it may be okay to accept the truth wherever it 
comes from it would not be Islamicaly correct to accept the knowledge 
without knowing where or who it came from. Ibn Hazm mentions: "A 
man who is a miser with his knowledge is worse than a man who is a 
miser with his money, for the money-miser is afraid of using up what he 
possesses but the knowledge-miser is being mean with something 
which does not get used up and is not lost when it is given away." (al- 


Akhlaaq was-Siyar) 


For example the People of the Book; the Jews and Christians can be 
referred to for some matters as they were originally sent revelation and 
followed the universal Islamic principles; however they are not to be 
taken as references or as authority on subjects except for what is 
exclusive to them. Their views must be verified. They can be quoted as 
giving examples of things that are confirmed also in Islam. These affairs 
would not be confirmed as true or false however, it would be used as an 
example and credited to their source. 

In the Qur'an Allah (swt) says: "And We sent not before you any but 
men, whom We inspired. So ask the People of the Dhikr if you do not 
know." (Surah An-Nahl 16; 43), 

And "And We have not sent from those before you but men whom We 
inspired. So ask the People of the Dhikr if you do not know." (Surah Al- 
Anbiyaa 21; 7) 

Reported by Abdullah ibn Amr ibn al'As Nabi (saw) said: "...and narrate 
from the Bani Israel and there is no harm" (Bukhari; Tirmidhi; Suyutee, 
Jamiu's-Sagher; Abu Khaithumah, TakhrejuT-Ilm; Ibn Abdul Barr, 
Jaami' BayanuT-Ilm) 

Also Abu Hurayrah reported that RasulAllah (saw) said: "You may 
relate from the children of Israel whatever you want..." (Ahmad; Shaafi', 
Risaala, 251) 

Narrated from Abu Huraira (ra): "The people of the Scripture (Jews) 
used to recite the Torah in Hebrew and they used to explain it in Arabic 
to the Muslims. Regarding this RasulAllah (saw) said, "Do not believe 
the people of the Scripture or disbelieve them, but say: "We believe in 
Allah and what is revealed to us. (Surah A1 Baqarah 2; 136)" (Bukhari) 

It is permitted to seek knowledge through most available means; 
however there are conditions and elements which must be considered 
before hand. For example ulama of Islam set rules to apply when 
dealing with narrations as known "Isra'iliyyat" in 'ilm (e.g. hadith and 
tafsir) and critique as three types: 

1- Those narrations which have known to be true because the 
revelations of RasulAllah (saw) confirm them. 

2 - Those narrations which have known to be false, because of the 


revelations of RasulAllah (saw) reject them. 

3- Those narrations which have not known to be true or false and we do 
not say they are true or false. 

A Muslim studying under the kuffar education system must be, a 
Muslim who knows Islam well and is well aware of at least the basis of 
Islam. If a person is not strong in his beliefs, then the priority is to gain 
the strength in his iman rather than other issues. A person who is weak 
in belief will be influenced easier and might end up in a state of doubt 
or even in complete disbelief and kufr. He must be aware that there are 
different levels of kufr and shirk if he is unaware of different forms of 
kufr and shirk then he will have difficulty defending himself against the 
influence and objectives of the kufr education system. 


A Doubt Concerning "Learning knowledge from the kuffar" 

A person who does not consider his educator as an influence and sees 
that the educator's education intentions to be pure, sincere and good he 
will have put a trust in this educator and not be able to distinguish 
between the beneficial and the harmful and will not suspect the 
deception which could be done. Here, one might doubt the harm which 
could come forth from a kafir educator and might say that RasulAllah 
(saw) had even asked the kuffar to educate the Muslim and may give 
the following example, in return of teaching 10 Muslims how to read 
and write RasulAllah (saw) had set free the Badr captives. (Tabaqat-i 
ibn Sad) 

Therefore there is no harm in going to school, learning from the kuffar 
or even sending Muslim children to the schools of the kuffar. This doubt 
could be answered and refuted in the following manner: 

First of all and most importantly; this action of the kafir teaching the 
Muslim had taken place in the State of Islam, Dara'l-Islam under the 
control of the Muslim. The kuffar were humiliated, insulted and did not 
have justice. The teachers did not have the right to command therefore 
obedience was not an issue. 

Secondly; the captives and the students were at all times under control 
and supervision of the Muslim. 

Thirdly; these captives did not have the opportunity to teach kufr to the 
Muslim. 


Fourthly; the students did not only consist of children who have not 
reached puberty. On the contrary; children who have reached puberty 
and even adults were amongst those who were taught and therefore the 
kafir having walayah over Muslim children was never an issue. 


Walayah 

In regards to walayah there are a few features which must be addressed. 
The first is to look and see what meanings walayah carries, secondly an 
explanation regarding the characteristics a wali must carry or the one 
who can take on the responsibilities of walayah and last but certainly 
not least we need to tackle the main topic and explain what relation 
walayah has with sending the Muslim children to the schools of the 
kuffar. 

Walayah has been given the following meanings: guardianship, power 
of attorney, friendship / allegiance, niyah, place, time, helping in deen 
and association, full closeness in beliefs and being side by side. (R. 

Isfahani, al-Mufradat, 837) 

Walayah also means to take on a job, to own tasarruf, to be an amr, 
riyasah (administration and authority), to take on the duty of help, to 
support. (Jawharee, as-Sihah TajuT-Luga, 6/2528-2530; Firuzabadee, 
KamusuT-Muhit, 4/404; Isfahani, Mufradat, 83) 

It will not be hard to notice that in the Islamic sense walayah carries all 
of the above meanings all at once. However the most important and the 
most relevant meanings to our topic of walayah are guardianship, 
power of attorney, riyasah, to be an Amr, to support and to own 
tasarruf. 

The term walayah will be used to explain and make clear the 
relationship between the Muslim child and the kafir, the child will come 
across and have to deal with on day to day bases in the schools of the 
kuffar. 

When a Muslim child is sent to school he is left all alone unattended by 
his guardian and entrusted into the hands of the kuffar. While the child 
is in school his teachers or even the school principal becomes his wali 
and they have walayah over the child the entire time the child is in the 
institution. Here we come across our second must be addressed feature 
who has the right of walayah and who can be wali of the Muslim 


children? 


Although becoming a wali or having walayah is the right of a Muslim 
over a Muslim it is a privilege and not a right of certain Muslim. To 
clarify, only a Muslim can be a wali or have walayah over a Muslim 
however this wali must carry certain characteristics. For example just 
because an insane person is accepted to be Muslim because he was 
Muslim before he lost his sanity, this does not give him the right to be a 
wali over anyone. On the contrary because an insane person is not 
trustworthy and does not have sanity he can not be given walayah. Or if 
a Muslim Amr who has walayah over his entire Ummah makes bateel or 
loses his faith he will loose the privilege he had as an Amr and his 
walayah will be annulled. 


Different stages, obligations and authorizations of a child under age 
of maturity 

In order for this privilege to be received or to be given (the right which 
possesses in such a way to go around, the right of independence, control 
and self-rule) one must be with understanding, mature, have a sound 
mind, and be of age (of age in the Islamic sense). To understand this, it 
must be known that, from birth up to the age of majority (matures) how 
someone goes through many different stages and how the obligations 
and authorizations are divided. We could summarize this as such (for 
more detail see Islamic books of jurisprudence / fiqh): 


a) The stages; until a child reaches the age of majority he goes through 
different stages. In each stage there are special judgments. These are as 
follows: 

1) The stage where the power / appeal / judgment of the child is unable. 

2) The stage at where the child has his power / appeal /judgment. 

3) The stage, which the child reaches puberty. 

4) The stage, in which the child reaches the age of majority 


b) Authorizations; one can partition these authorizations as follows: 


1) The authorization of incomplete control 

2) The authorization of full control 

3) The authorization to posses own belongings. 

c) Obligations; There are two types of obligations: 

1) The obligations to the servants of Allah (awj) {here servant means 
humans in general} 

2) The obligations of the right of Allah (swt) 


Our concern deals with the first two stages of the Muslim child's life due 
to this we have only summarized and tried to explain the first two 
stages of the child's life in regards to the child's age stages, obligations 
and authorities: 


The first stage: 

The stage, in which judgement is completely unable begins with the 
birth of the child and continues, until the child has achieved his seventh 
age. This child has his obligations but does not have the right to 
control/authorization; he can not possess his own belongings. 

a) He has no authority or the right to have walayah of himself, he can 
not sell his own belongings nor can he buy someone else's or even 
donate etc. 

b) Obligations; depending upon the type of obligation, the child may or 
may not be obligated. 

I) The obligations to the servants of Allah (awj): He is responsible for 
financial obligations. He must pay the value of the things, which he has 
broken, the wages for worker etc. These payments will be made by his 
wali (parent or his guardian). For punishments in relation to the rights 
of the servants he is not responsible. If he were to kill someone 
retaliation would not be practiced. However, since the blood money is a 
legal affair, he must pay this. This payment would be made by his wali 
(parent or his guardian). 


II) The obligations of the rights of Allah (swt): He is not obligated to 
have faith (iman) to perform salah, to fast, to do hajj. Therefore he is not 
responsible for the punishments of Allah (swt). There would be no 
punishments against the child implemented for alcohol drinking, 
adultery etc. Because the child does not have the right of control and 
possession of judgment whatever he says or does, will not have any 
consequences. The agreements he makes are not invalid. His purchase 
and the trade he makes are invalid. His confessions are also invalid. 


The second stage: 

The stage, which the child has the power and the child is able to judge. 
This time period begins with the time he enters the seventh age and 
goes up until the reaching of puberty. This is a time, in which a child 
possesses all rights. However he still does not have total control because 
his understanding has not completely ripened yet. Therefore he has 
rights against or for himself. But the control and the obligations are 
given or not given depending upon situation. 

a) In this time period the child does not possess total control. The type of 
control depends on the kind of the control, he makes. 

I) The things which will be beneficial to him are valid and the child 
needs no permission from his wali. For example; donations, sadaqa, 
accepting wills. 

II) The things, which are harmful and damaging. The damages made 
are invalid. Even the permission of the wali does not make it valid, for 
example; donation of the entire possession. 

III) The things, which can be both useful, and harmful for the child; 
require the permission of the wali. If the wali gives permission it is valid 
it; if not then it will be invalid; for example making a rental agreement, 
shopping or even ordering merchandise. 


b) Regarding religious obligations the child is like a child which has 
unable judgment. The judgments, which are valid there, are valid also 
for children in this stage. For example; a child is not obligated perform 
salah, to fast or do hajj etc. But there are the following differences of a 


child, who is completely judgement unable: 

1) The words and statements, over religious judgments that the child 
makes are valid; the prayer, he has performed is valid; but he is not 
obligated to perform prayer. But nevertheless the father must teach and 
instruct the child, regarding all Ibadah. So that the child does not fall 
heavily and he is accustomed to Ibadah. 

2) The words and statements, which a judicious child makes is valid; 
then how is the judgement made over a child, who says: 'I became 
Muslim or I withdrew from Islam?' The scholars had disagreed on the 
opinion regarding this. In order to commit Irtidaat (to withdraw from 
Islam) reaching puberty is not a condition; this is the opinion of Abu 
Haneefa, Imam Muhammad and of the both the Malikee and the 
Hanbalee school. The irtidaat child, who has reached the age of 
judgment/ appeal, at that age his irtidaat is valid. But the opinion of 
Abu Haneefa and Imam Muhammad state that this child may not be 
killed nor struck but he must be forced to come back to Islam; if he has 
reached puberty then he could be locked up and struck. 

In conclusion: 

According to the opinion of the majority of the scholars it is valid, if a 
child becomes Muslim and it is valid, if a child commits irtidaat. 
However according to the opinion of the Shaafi it is invalid. On the 
other hand the opinion of the majority of the scholars is to be preferred; 
because Ali (ra) became Muslim, when he was still young. 


Lifting the pen off of children 

Lifting the pen off of children is also another matter which must be 
reviewed in regards to being a wali of a Muslim child. The following 
ahadith gives us an idea on what lifting the pen off the child means and 
what is done in replacement: "Without doubt, the pen has been lifted 
from three types of people (the sin they make will not be written): until 
he gets well a person who has gone insane, until he wakes up a person 
who is sleeping, a child until he has reached maturity." (Bukhari; Abu 
Dawud; Tirmidhi; Ibn Maja; Darimi and Ahmad) 

"Without doubt, the pen has been lifted from three types of people (the 
sin they make will not be written): until he gets well a person who has 
gone insane, until he wakes up a person who is sleeping, a child who 
has reached puberty." (Abu Dawud) 


These are a few examples of some views of the scholars regarding the 
responsibilities of the Muslim children. (For further detail see Islamic books 
of jurisprudence /ficjh) 

Small children and insane people do have some responsibilities. For 
example according to the scholars other than the Hanafee they must pay 
zakah; they must pay alimony to their wives and relatives; they must 
pay for the goods they have destroyed. The examples given are not 
payable by the insane or the child but must be paid by their wali. These 
matters have been ordered to the wali of the child and insane in 
placement of them and neither the child nor the insane themselves have 
to make the payments. 

"The child has no responsibility to Allah (awj). All of his rights are 
humane rights; he will only be able to use some of his rights only 
through the agency of his wali because he has not reached the age of 
majority and obligation." 

And again "When a child destroys the belongings of others: if he has 
destroyed with the command of his father or wali still he will have to 
pay his own dept however he will have the right of rujuu (the right to 
receive back from his father or wali what he had paid)." 


Islamic Walayah 

In Islam the kafir does not have walayah over the Muslim. In all 
domains of life Allah has ended the walayah of the kafir over the 
Muslim. Allah (awj) states: "...And never will Allah grant to the 
unbelievers a way (to triumph) over the Believers." (Surah An Nisa 4; 
141) 

And "O you who believe! Obey Allah, obey the Messenger and those in 
authority amongst you..." (Surah An Nisa 4; 59) 

And "And obey not the disbelievers and the hypocrites..." (Surah A1 
Ahzaab 33; 48) 

RasulAllah (saw) stated: "Islam is great, there is nothing above it" 

(Bukhari) 

The Muslim scholars have explained the fact of the kafir not having the 
right of walayah over the Muslim with the following approach: Jassas 
states; This ayah and other similar ayahs shows that the kafir in no 


manner have walayah over the Muslim and that no kafir can have 
hakimiyyah and management over Muslims in fact, a kafir man who has 
a little son who is accepted Muslim because his mother is Muslim, 
cannot use the possessions of the child and can not have walayah rights 
for when the child is getting married. A kafir father has no right of 
walayah at all over his Muslim child. The issue of walayah is so 
sensitive that it is not possible for the case of a Muslim be taken to a 
non-Muslim court and while one of the parties is Muslim it is not 
possible that someone other than a Muslim judges even if it is in favour 
of a Muslim. (Shaafee, al-Umm, V/ll, 38; Shirazee, al-Muhazzab, 
11/257; Ibn Qudama, al-Mukni, 1/532 and al-Mughni, X/623; ZaduT- 
Maad 3/20) 

Ibnu'l-Munzeer stated: "Everyone who has earned the characteristic of 
ahl-i Tim all agree that a kafir has no administrative right over the 
Muslim." (Ahkamu Ahli Dhimma, 2/414) 

One of the truths which must not be forgotten about this is that all 
Muslims are obligated to reject the walayah and judgment of the kuffar 
while they are living in dar ul harb or in dar ul Islam. (Hukuku-u 
Islamiyya wa istilahat-i Fiqhiyya Kamus, 8/250) 

"When it comes to general walayah (guardianship) what is meant is the 
walayah of only Islamic walayah the main hukm regarding this is the 
following "The Believers, men and women, are awliya of one of 
another..." (Surah At Tawba 9; 71) (Muntaki sharh muwatta, 3/180) 

From this ayah we could obtain the following message; the only type of 
permitted walayah is that of which is between the believers. And the 
antonym which must be understood is that the prohibited walayah is 
that of which is between the Muslim and the kuffar. 

Qadi Iyaad's explanation regarding this is as such: "If the administrator 
is kafir or changes the shariah or performs bidaah he will loose his 
walayah and he will not be obeyed. The Muslim must oppose him and if 
they have the power they must take him from his position and replace 
him with someone who is just. If a group of Mu'min has the power it 
will be wajeeb upon them to remove him from his position. However 
the person in position of imam performs bidaah unless it is known that 
he could be taken down, he shall not be opposed. In a case as such the 
Muslim will take hijra to another destination and will save his deen." 
(Nawawee, Sharh of Sahih Muslim, 12/229) 

The scholars have agreed that administration can not be given to a kafir 


and if a Muslim administrator performs kufr he will be discharged, his 
guardianship will be annulled and that he will not be obeyed. 

(Nawawee, Sharh of Sahih Muslim, 12/229; Fathu'l-Baari, 9/13) 

Ibn Mas'ud (ra) states: "Abu Moosa A1 Ashaaree (ra) paid his dept to 
Umar b. Hattab. Umar (ra) admiring his detailed and attentive 
calculation said: "Call upon your bookkeeper so he can teach all, how he 
has done his calculation." Abu Moosa (ra) said: "He does not enter the 
masjid." Upon this Umar (ra) said: "Why? Is he junuub?" Abu Moosa 
Al-Ashaaree (ra) answered: "No. He is a Christian." Umar b. Hattab (ra) 
came down on him hard and lectured him saying: "While Allah (swt) as 
estranged them do not make them close. While Allah (swt) has 
humiliated them do not praise them. After Allah (swt) has declared they 
are not to be trusted do not trust them." (Abu Dawud) 

Someone came to Umar (ra) and said: Among the Hira Christians there 
is a young man who knowledgeable and can do calculations. Make him 
your clerk. Umar (ra) replied: Upon making him my clerk I will have 
made him my confidant. (Ibn Abi Hateem) 

In the Qurtubi Tafsir, tafsir of ayah Al-i Imran 118-120 the narration 
includes the young man being the best known and that Umar (ra) stated 
he would not take on any other than a Muslim as a confidant. As a result 
it is not permitted to take on ahl dhimmee as clerks. And their outside 
influence and appointing them as power of attorneys is also prohibited. 

Inheritance and being witness are also accepted as giving walayah. In 
regards to inheritance the kuffar have no right over the Muslim. Prophet 
Muhammad (saw) stated: "The Muslim can not be in inheritor of the 
kafir and the kafir can not be the inheritor of the Muslim" (Bukhari, 
Muslim, Tirmidhi) 

In regards to being witnesses there are necessities which must take place 
as Allah (swt) states: "... And never will Allah grant to the unbelievers a 
way (to triumph) over the Believers." (Surah An Nisa 4; 141) With no 
doubt being witness is a part of walayah. A kafir or a murtad can not be 
accepted as a witness of a Muslim. Just as the murtad can not have 
walayah over the Muslim their witnessing is not accepted either, not 
even over another murtad or kafir. (Takmilatul-Hashiya raddul- 
Muhtar, 1/539) 

Now in significance to the topic it would be relevant to discuss the fact 
that the kafirs have no right of walayah or hidana over the Muslim. It is 
restricted to take authority and pursue the kuffar. However in the 


matters of material progress in which the knowledge of the kuffar is 
verifiable and not in contradiction with Islam than in this case it would 
be allowed. 

In matters of culture, civilization and ideology however the same can 
not be said. In this case a Muslim must only entrust himself to the 
trustworthy (which is an earned privilege). Children which attend 
school are taught to take their teachers as a reference points and an 
authority above them. As mentioned above these actions are not 
allowed and actions as such will lead them to misguidance. 

The following are verses from the Qur'an providing evidence to this 
argument: 

Allah (swt) says "...and follow not the path of those who know not." 

(Surah Al-Baqarah 2; 169), 

"...But the evil ones ever inspire their friends to contend with you if ye 
were to obey them, ye would indeed be Pagans." (Surah A1 Anam 6; 
121 ) 

"And obey not the disbelievers and the hypocrites..." (Surah A1 Ahzaab 
33; 48) 

"...and do not follow the desires of those who have no knowledge." 

(Surah Al-Jaatheeyah 45; 18) 

"So obey not the mukadhibeen (denier of the Truth)." (Surah Al-Qalam 

68 ; 8 ) 

"And obey not every hallaafin maheen (despicable men, ready with 
oaths)" (Surah A1 Qalam 68; 10) 

"...and do not obey from them a sinner nor an ingrate." (Surah A1 Insan 
76; 24) 

"...follow not the whims of those who deny Our revelations, those who 
believe not in the Hereafter and deem (others) equal with their Lord." 

(Surah Al-Anam 6; 150) 

"Follow what has been sent down unto you from your Lord and follow 
not any awliyaa’ besides Him. Little do you remember" (Surah A1 A'raf 
7; 3) 


"...Do right and do not follow the way of the mufsideen (mischief- 
makers)." (Surah A1 A'raf 7; 142) 

"...so both go straight and do not follow the path of those who know 
not." (Surah Yoonus 10; 89) 

"...and obey not him in whose heart We have made heedless of Our 
Remembrance and who follows his own desires and whose affair has 
been lost" (Surah A1 Kahf 18; 28) 


The Responsibility of the Muslim Family over Their Children and the 
Education Given To Them 

The responsibility of the Muslim family / guardian over their Muslim 
children in regards to education is very important. "He said: "O Nuh! he 
is not of thy family: for his conduct is unrighteous! (amal-i gayri-saleeh) 
..." (Surah Hud 11; 46) 

The significance of this ayah which Allah has expressed to us is that 
once a child has not taken that of which a salih Muslim must take on 
while being raised in a proper manner by his Muslim guardian all of the 
effort the parent has done is referred to as amal-i gayri-salih. Every child 
is born with fitrah given by Allah (awj). It is the duty of the guardian to 
educate the child well enough so the child continues to live with the 
fitrah Allah (awj) has given. If the guardian has not done a proper job in 
raising the child with a proper education and only has taken care of the 
child because the child belongs to him and not for the reason that the 
child is an entrusted gift from Allah (swt). In such case the guardian 
would be in fault if the child grows up to be a non salih. A child is like 
dough waiting to be sculpted. Allah (swt) willing the child will become 
any form he is shaped into. If he is sculpted in a proper manner than he 
will inshaAllah be the proper person and a salih Muslim. However if the 
guardian / parent has done everything in his power to sculpt a salih 
Muslim but at the end the child does not become a salih Muslim and 
becomes a servant to the shaytan than all his doings will be literally 
referred as 'acts done for nothing'. 

RasulAllah (saw) said mothers, fathers, teachers, and the society as a 
whole, will all be accountable in front of Allah (awj) about the tarbiyyah 
(education and upbringing) of this generation. If its tarbiyyah is good, 
then there will be happiness both in this world and the Hereafter. If it is 
not, then there will be misery, and it will be a rope around your necks. 


In regards to this there are ahadith also stating: "Each of you is a 
shepherd, and each of you will be questioned about those who you are 
responsible for." (Bukhari, Muslim), 

"You are all shepherds and responsible of your own herd." (Muslim), 

"Allah will ask each shepherd if he has protected his herd or not. He 
will even ask regarding the ones living in his home." (Muslim), 

"It is enough as sin, if one neglects those, over which he is responsible 
for." (Muslim) 

Ibn Umar (ra) reported: "The RasulAllah (saw) said: Indeed, you are all 
shepherds, and every one of you is responsible for his herd: the Amr is 
responsible all those he is leading. And the man is responsible for his 
household. And the woman is responsible for the household of their 
man and for their children. And the servant of a man is responsible for 
the possession of his gentleman. Indeed, you are then all shepherds, and 
every one of you is responsible for his herd." (Muslim) 

RasulAllah counts a man's relation to his family to be the first among his 
afflictions: Narrated from Hudhaifa (ra): Once 'Umar bin Al-Khattab (ra) 
said, "Who amongst you remembers the statement of RasulAllah (saw)'s 
regarding the afflictions?" Hudhaifa (ra) replied, "I remember what he 
said exactly." ’Umar (ra) said. "Tell (us), you are really a daring man!" 
Hudhaifa (ra) said, "RasulAllah (saw) said, 'A man’s afflictions (i.e. 
wrong deeds) concerning his relation to his family, his property and his 
neighbors are expiated by his prayers, giving in charity and enjoining 
what is good and forbidding what is evil.’ "'Umar (ra) said, "I don't 
mean these afflictions but the afflictions that will be heaving up and 
down like waves of the sea." Hudhaifa (ra) replied, "O chief of the 
believers! You need not fear those (afflictions) as there is a closed door 
between you and them." 'Umar (ra) asked, "Will that door be opened or 
broken?" Hudhaifa (ra) replied, "No, it will be broken." 'Umar (ra) said, 
"Then it is very likely that the door will not be closed again." Later on 
the people asked Hudhaifa (ra), "Did 'Umar (ra) know what that door 
meant?" He said. "Yes, 'Umar (ra) knew it as everyone knows that there 
will be night before the tomorrow morning. I narrated to ’Umar (ra) an 
authentic narration not lies." We dared not ask Hudhaifa (ra); therefore 
we requested Masruq who asked him, "What does the door stand for?" 
He said, "Umar (ra)." (Bukhari) 

The parents will take responsibility of that of which actions and sayings 


of kufr the child possesses because the parent /guardian as the wali of 
the child has showed compliance and has voluntarily submitted the 
child to these actions. 

Sufyaan ath-Thawree said: "It is befitting for a man to encourage his 
child in (seeking) knowledge, for certainly he is responsible for him." 

(Siyar A'laam an-Nubalaa 7/ 273) 

And Ibn Qayyim mentioned: "Some of the people of knowledge said 
that: Allah (awj) will ask the parent about his child on the Day of 
Resurrection before He asks the child about his parent. So, just as the 
father has a right upon his son, the son has a right upon his father." 

(Tuhfat Al-Mawdood Bi Ahkaam Al-Mawlood, 160-161) 

"Enjoin prayer on thy people, and be constant therein. We ask thee not 
to provide sustenance: We provide it for thee. But the (fruit of) the 
Hereafter is for righteousness." (Surah At Taahaa 20; 132) 

"O ye who believe! Save yourselves and your families from a Fire whose 
fuel is men and stones, over which are (appointed) angels stern (and) 
severe, who flinch not (from executing) the commands they receive from 
Allah, but do (precisely) what they are commanded." (Surah At Tahrim 
66 ; 6 ) 

These ayahs from the Qur'an are sufficient enough to show how 
important it is that the Muslim saves his/her family from hell fire. This 
saving can only be done through taking on the duty of being a proper 
wali. 

"The best one among you is that, who is good to his family." 

Abu Hayyan reports that Umar (ra) said: "O RasulAllah! We save and 
protect ourselves; but how do we save our families?" RasulAllah (saw) 
answered: "You prevent them to do things which Allah (swt) has forbid. 
You instruct them the things, which Allah (swt) has instructed. Thus 
this is saving them." 

Zamahsharee wrote in the book Kashaf: "Allah (swt) is benevolent with 
who, says: "my family, watch out for and take care of the prayer, 
fasting, the zakah, the poor, the orphans and for the neighbors." It can 
be that Allah (swt) gathers them together in the Jannah." 

The importance of being a proper Muslim and a proper wali to the 
Muslim children can not be emphasized enough. 


The children belong to the family; some say that the children are even 
included to the nafs and is referred to as 'anfusa' (a part of the nafs); 
because children are a part of the father. 

Ibn Kathir states Sufyaan-i Thawree (ra) narrated from Ali (ra): "O you, 
who believe, save yourself and your family from the fire, which is 
fuelled by humans and stones/' With this word what was meant is teach 
and educate your children. 

Ibn Abu Talha reports of Ibn Abbas (ra): He (Ibn Abbas) gave the 
following meaning to this ayah (Surah At Tahrim 66; 6): "Train to obey 
Allah (swt), protect from rebelling from Allah (swt) and instructs your 
family to remember Allah (swt) so that Allah saves you from 
Jahannam." 

Mujaheed gave the following meaning to the ayah "Be afraid of Allah 
(swt) and advise your family to be afraid of Allah (swt)." 

Qatada said: "this verse means to instruct obedience to Allah (swt), and 
restricted disobedience to Allah (swt). It informs to stick to the order of 
Allah and informs to support their families with this. If you with them 
disobey Allah (swt) you will stop them and prevent them." 

Dahhak and Mukateel stated: "A Muslim must teach and educate their 
family, relatives, servants, and slaves what Allah (swt) has obligated 
and what He forbade." 

In connection with this ayah the following hadith through Ibn Sabra 
from Imam Ahmad, Abu Dawud and Tirmidhi; was reported: 
RasulAllah (saw) said: "Instruct your children the prayer once they 
reach the age seven; once they are ten years, then beat them to it (if they 
do not pray.)" (Tirmidhi says this hadith is hasan; Abu Dawud 
reported a similar hadith from Amr Ibn Shuayb) 

The fuqaha state about fasting it is the same. This way the child will get 
accustomed to the Ibadah and it will thus help become a habit for the 
child to obey Allah (swt) and keep distant from the disobedience and 
bad habits. Therefore it is important and best that a Muslim take care of 
a Muslim child because only a Muslim can teach the virtues of Islam. 

It is the responsibility of the parent and / or guardian to educate a child 
with Islamic knowledge, for Islam and to protect them from kufr and 
misguidance also from the kuffar and misguided. Educating children. 


protecting them from harmful influences and providing them with what 
they need and helping them to be successful in both worlds, has been 
made clear in many ayah's and ahadith. 

Ali (ra) stated: "Command your children to request 'ilm." (Ali Al- 
Muttaqee Al-Hindi, Kanz'ul-Ummal, XVI/584) 

Resembling this statement Ali (ra) also stated "Teach your children 'ilm 
and discipline them" emphasizing the importance of the guardians 
teaching knowledge to their children." (Ibni Qayyim, Tuhfatu'l- 
Mawdud bi ahkami'l-Mawlud; Bayhaqee, Suabu'l-Imaan) 

We see in the examples from the Qur'an and from the Prophet of Allah 
how important it is to raise the Muslim generation for the sake of Allah 
(swt) and only for Allah (swt); "Behold! his Lord said to him: "Bow (thy 
will to Me):" he said: "I bow (my will) to the Lord and Cherisher of the 
Universe.", "Were ye witnesses when Death appeared before Ya'qub? 
Behold he said to his sons: "What will ye worship after me?" They said: 
"We shall worship thy God and the God of thy fathers, - of Ibrahim, 
Isma’il and Ishaaq, - the One (True) God: to Him we bow (in Islam)." 
(Surah A1 Baqarah 2; 131,133) 

"Our Lord! Make of us Muslims bowing to Thy (Will); and of our 
progeny a people Muslim, bowing to Thy (Will); and show us our places 
for the celebration of (due) rites; and turn unto us (in Mercy); for Thou 
art the Oft-Returning, Most Merciful." (Surah A1 Baqarah 2; 128), 

"There did Zakariyya pray to his Lord, saying: "O my Lord! grant unto 
me from Thee a progeny that is pure for Thou art He that heareth 
prayer!" (Surah Al-i Imraan 3; 38), 

"Remember Ibrahim said: "O my Lord! make this city one of peace and 
security: and preserve me and my sons from worshipping idols." (Surah 
Ibrahim 14; 35) 

"O my Lord! make me one who establishes regular Prayer, and also 
(raise such) among my offspring O our Lord! And accept Thou my 
Prayer. O our Lord! Cover (us) with Thy Forgiveness, me, my parents, 
and (all) Believers, on the Day that the Reckoning will be established!" 

(Surah Ibrahim 14; 40-41), 

"And those who pray, "Our Lord! Grant unto us wives and offspring 
who will be the comfort of our eyes, and give us (the grace) to lead the 
righteous." (Surah A1 Furqan 25; 74) 


"We have enjoined on man kindness to his parents: in pain did his 
mother bear him, and in pain did she give him birth. The carrying of the 
(child) to his weaning is (a period of) thirty months. At length, when he 
reaches the age of full strength and attains forty years, he says: "O my 
Lord! Grant me that I may be grateful for Thy favor which Thou hast 
bestowed upon me, and upon both my parents, and that I may work 
righteousness such as Thou mayest approve; and be gracious to me in 
my issue. Truly have I turned to Thee and truly do I bow (to Thee) in 
Islam." (Surah A1 Ahqaf 46; 15) 

According to all these ayahs in order to raise a well generation, children 
should be raised according to Islam and this is very important. 

Hasan al-Basri (ra) said: "Seeking knowledge when one is young is like 
etching on a stone." (Mabaahith fee Ahkaam Al-Fatwa, 28) 

It has been reported that the Caliph Mansoor asked the Umayyad's in 
prison: "What was the hardest thing in prison? They replied: We have 
been left behind in the studies and teachings of our children." 

Ali ibn Abi Talha reported that Ibn Abbas (ra) said about this ayah, 
"Work in the obedience of Allah (awj), avoid disobedience of Allah 
(awj) and order your families to remember Allah (awj), then Allah (awj) 
will save you from the Fire." (Tabari, Tafsir; Ibn Kathir, Tafsir) 

Ali (ra) said concerning this ayah "Teach and discipline them." 

(Qazwani, Mukhtasar Shu'bul Imaan) 

Mujaahid said regarding the same ayah "Have taqwa of Allah and 
command your family to have taqwa of Him." (Tabari, Tafsir; Ibn 
Kathir, Tafsir) 

A1 Qazwani narrated that Hasan Basri (ra) said concerning this ayah "In 
other words, command them to obey Allah (awj) and teach them 
goodness." (Qazwani, Mukhtasar Shu'bul Imaan) 

Qataadah said concerning this ayah "He commands obedience to Allah 
(swt), to not disobey Allah (swt); he orders his family to obey His 
commands and help them to act upon His commands. When one sees 
disobedience, he stops them and forbids them from doing it." (Tabari, 
Tafsir; Ibn Kathir, Tafsir) 

Alusi relates that when this ayah was revealed Umar ibn al Hattab (ra) 
asked 'O RasulAllah, we understand how to save ourselves from Hell, 


that is we guard ourselves against sins and carry out the Divine orders, 
but how do we guard our families from hell?' RasulAllah (saw) replied 
"Instruct them to refrain from actions Allah has prohibited and ask 
them to carry out actions Allah has commanded. This will rescue them 
from the Hellfire." (Alusi, Ruh Al-Ma'aani) 

Regarding the topic the education a parent gives a child the Qur'an 
gives us the example of Luqmaan (as) who had taught his son the 
essential issues of belief and behavior, "Behold, Luqmaan said to his son 
by way of instruction: 'O my son! Do not make shirk with Allah. Verily 
shirk is a great zulm.' And We have enjoined on man (to be good) to his 
parents: in travail upon travail did his mother bear him, and in two 
years is his weaning. Show gratitude to Me and to your parents: to Me is 
(thy final) Goal. But if they strive to make you associate with Me things 
of which you have no knowledge, obey them not; yet bear them 
company in this life with justice, and follow the way of those who turn 
to me, in the end the return of you all is to Me, and I will tell you the 
truth (and meaning) of all that you did. (Luqmaan said) 'O my son! If 
there be (but) the weight of a mustard-seed and it were (hidden) in a 
rock, or (anywhere) in the heavens or on earth, Allah will bring it forth: 
for Allah understands the finest mysteries, (and) is well-acquainted 
(with them). O my son! Establish the prayer, command the ma'roof and 
forbid from the munkar and bear with patient constancy whatever 
befalls you, for this is firmness (of purpose) in (the conduct of) affairs. 
And swell not thy cheek (for pride) at men, nor walk in insolence 
through the earth; for Allah loves not any arrogant boaster. And be 
moderate in thy pace, and lower thy voice; for the harshest of sounds 
without doubt is the braying of the ass.'" (Surah Luqmaan 31; 13-19) 

Allah (swt) says, "And command your family with the prayer and to be 
constant in them. We do not ask you for provision We provide for you 
and the good end is for those of taqwa." (Surah At TaaHaa 20; 132) 

Abdullah ibn Umar (ra) reported that RasulAllah (saw) said "Beware, 
every one of you is a guardian and every one of you is responsible/ 
accountable for his guardianship. So the Imam over his people is a 
guardian and he is accountable for his guardianship and the man is a 
guardian over the people of his household and he is accountable for his 
guardianship and the lady is a guardian over the people of the 
household of her husband and his children and she is accountable for 
them and a slave of a man is guardian over the wealth of his master and 
he is accountable for it. Beware, because every one of you is a guardian 
and every one of you is accountable for his guardianship." (Bukhari 
recorded several different versions) 


Anas bin Malik (ra) reported that RasulAllah (saw) said "Be noble to 
your children and make their manners good." (Ibn Maajah, Abdur- 
Razzaq) 

Abdullah ibn Umar (ra) had reported that RasulAllah (saw) said "The 
best inheritance a father can leave for his child is good manners." 

(Tabarani, Mujam Al-Awsaat) 

And in a similar mursal narration from Ayoob bin Moosa "The most 
excellent gift..." (Tirmidhi) 

Jaabir bin Samurah (ra) reported that RasulAllah (saw) said "The 
teaching of good manners by a father to his son is better for him than 
giving a saa of sadaqah." (Tirmidhi) 

"A fathers' teaching his child good manners is better than giving a 
bushel of grain (in charity)" (Bukhari) 

Anas (ra) reported that RasulAllah (saw) said "Whoever raises two girls 
until they attain maturity, he and I will come on Yawmil (the day of) 
Qiyamah like this." And he (saw) joined his two fingers/ (Muslim) 

Awf bin Malik (ra) reported that RasulAllah (saw) said "I and the 
woman of two black cheeks shall be like these (two fingers) on Yawmil 
Qiyamah, the woman who has been bereft of her husband, possessing 
beauty and respectability and who confines herself to her orphan 
children until they attain maturity or die." (Abu Dawud) 

Abu Hurayrah (ra) reported that RasulAllah (saw) said "When a man 
dies all his actions are cut off from him except three; sadaqah jaariyah, 
knowledge from which benefit is derived and the du'a of a righteous 
son" (Muslim) 

And in another version Abdullah bin Qataadah (ra) reported on his 
father's authority that RasulAllah (saw) said "The best of what a man 
leaves behind (after his death) are three things, a righteous son who 
invokes Allah's blessings upon him, a sadaqah which continues after 
him and its reward benefits him, and the knowledge that is acted upon 
after him." (Ibn Maajah; bn Hibban, Sahih. This narration is sahih 
according to Al-Haythami, Majmu az Zawaai'd) 

And in another version Abu Hurayrah (ra) reported that RasulAllah 
(saw) said "Verily the actions and good which reach a believer after his 


death are the knowledge that he had learned and publicized it and a 
righteous son whom he left, a mushaf he left as inheritance or a masjid 
he built or a building he built for the wayfarers or a canal he excavated 
or a sadaqah he gave out of his wealth ask them to carry out actions 
Allah has commanded. This will rescue them from the Hellfire/ , (Alusi, 
Ruh Al-Ma'aani) 

Abdullah Ibnu Abi Jamra, stated that the most important legal duty a 
person has towards those who are under his walayah / guardianship 
(spouse, child, servant) is to educate them with Islamic Tim. In 
summary he said and emphasized the importance of Tim being known 
by jaheel (ignorant) and alim (scholar) and regarding this (Islamic Tim) 
in the view of the Shariah is much important than kiswa (clothing), 
nafaqaa (food) and suqnaa (the right of residency). It is as such that at 
times of impossibility kiswa and nafaqaa are weaved however religious 
education and teaching is never weaved from a wali. (Bahjatu'n-Nufus, 
2/47) 

As seen in many ayahs, in many ahadith and many sayings of the noble 
Islamic scholars whoever Allah (swt) has entrusted and gave 
benefaction in the form of a child this Muslim who has been trusted 
with the security of the gift of Allah (swt) must take care of this child, 
protect and educate in an Islamic ordain; just for Allah (swt) only for 
Allah (swt). 

Aishah (raa) reported that RasulAllah (saw) said "Taking care of your 
homes is your responsibility. This act of yours is jihaad." 

It has been reported that RasulAllah (saw) said: Parents have two 
foundational duties with regards to the education of their children; the 
first of them is to protect them from misguidance (dalaalah), whether it 
be munkar (evil) and jahiliyyah (ignorance) or kufr. Children must 
never be taught anything from these poisons except in order to refute 
them and warn against them. It is kufr to teach someone kufr and 
present it as truth and it is kufr to allow someone else to do that, as 
calling to kufr is kufr or willingly assisting the call to kufr. 

Abu Hurayrah (ra) reported that RasulAllah (saw) said "...he who 
called misguidance (dalaalah) he shall have to carry the sins of those 
who committed it, without their sins being diminished in any respect." 

(Muslim) 

Pleasure with kufr is also kufr, Allah (swt) says "Then how (will it be) 
when the angels take their souls at death, smiting their faces and backs? 


That is because they followed that which angered Allah and hated that 
which pleased Him. So He made their deeds fruitless." (Surah 
Muhammad 47; 27-28) 

For parents to leave their children to be taught falsehood and matters 
contradicting the laws of Islam is a matter of fisq and therefore haram. It 
is a way to spread corruption. Even if parents provided no alternative 
education for their children and sent them to no other education 
establishment, this would not excuse engaging in this prohibition. 
RasulAllah (saw) stated: "No father can donate anything better than 
good manners to his children." (Bukhari, Tarikh, 1/442) 

Again RasulAllah (saw) stated "It is more khayr than to give half a 
measure of charity to the poor, for one amongst you to teach manners to 
his children" (Kanz ul Ummal, 45/438) 

RasulAllah (saw) reminds us the first to be taught: "Teach your children 
shahadah as their first word." (Al-Haqim, 45/532) 

Hasan Basri (ra) stated: "Command your children to obey Allah (awj) 
and teach them khayr (good)." (Ibni Qayyim, TuhfatuT-Mawdud bi 
ahkamiT-Mawlud) 

Abdullah b. Umar (ra) said: "Discipline your child! For you are 
responsible for the discipline you give and the things you teach him 
them." (Ibni Qayyim, TuhfatuT-Mawdud bi ahkamiT-Mawlud) 

Once a child from the sons of Abdulmuttalib began to speak RasulAllah 
(saw) would have the child read and practice the following ayah seven 
times "AlhamduliAllah! He who has no children nor has he a partner of 
His possessions. (Ibnu Abi Shayba; Abdurrazzak, Musannaf) 

RasulAllah (saw) said: "Whoever has a child he should name him with a 
good name and teach him well manners." (Bukhari) 

The Salaf had advised the children to attain knowledge, they had even 
presented them with gifts for encouragement and some times they have 
found the use of force useful. 

Ibrahim bin Adham said, "My father said to me: "O My son! Seek 
hadith, for every time you hear a hadith and memorise it, then I will 
give you one dirham". So I sought hadith in this way." 

Abdullah bin Dawood said, "It is desirable for a man to force his son to 


listen to hadith." (Al-Khateeb al-Baghdadee, Tahdheeb Sharaf 
Ashaabil-Hadith) 

In the tafsir of At-Tagabun 14-15 Ibni Kathir states in his tafsir that the 
intention of the fitnah mentioned in the ayah is "means of imtihaan 
(being tested)". The only method of a man passing the imtihaan is 
certainly performing duties towards his children and to teach them so 
they will achieve happiness in this world and in the Akhirah. (Bukhari) 

In a shaarh (explanation) of a similar hadith mentioned in Bukhari by 
Abdullah Ibnu Abi Jamra states that the fitnah mentioned in this hadith 
is imtihaan and that the mentioned imtihaan is that of which a persons 
performance or lack of performance of his duties towards his children. 

(Bahjatu'n-Nufus, 1/199) 

With no doubt Allah on the Day of Judgement will ask us whether or 
not we took good care of those which he has given to our benefaction. 
He will want answers from us concerning the method and ways used to 
raise our children; to whom we had asked them to worship and what 
we taught them to believe in. 

Narrated from Abu Said Al-Hudree (ra) and Abu Hurayraa (ra) 
RasulAllah (saw) stated: "On the day of Qiyamah the servant will be 
brought and Allah will ask 'My servant! Didn't I give you eyes, ears, 
goods and children? Didn't I give you a spouse? Didn't I give the 
properties and animals for your use? Didn't you think you would have 
to answer to me on the Day of Judgement? The servant will answer 'no'. 
Upon this Allah (swt) will say 'As you have forgotten me I will forget 
you'" (Muslim) 

Parents must provide their children with an Islamic education, either 
through themselves or by other means. The obligation is not to give 
them an education regardless of its contents, but rather to give them an 
education based on the beliefs, laws and guidance of Islam. It must be 
kept in mind that education is not a preparation of life but rather life 
itself. Many parents state they themselves are not educated enough to 
educate their children. This is not an excuse. There is no excuse or 
justification for putting children in kufr education systems. This is an 
invalid defense and it is confusing two different types of rule. 

In usul ul-fiqh (foundations of jurisprudence). Shariah (Divine Law) 
divides into two sections ahkaam wada'iyyah (laws of circumstances) 
and ahkaam taklifiyyah (the classification of rules directed to the legally 
burdened). In ahkaam taklifiyyah, 'haram' (forbidden) is generally 


defined as the vital command of Allah (swt) the Legislator, to refrain 
from an action; the performer of such action is punishable. 

Whereas in fard it is defined as the vital command of the Legislator 
{Allah (awj)}, to perform an action; its performer is rewarded and 
neglect is punishable (refer to any book of usool ul fiqh). Therefore, these 
two types of rule are separate; one concerns actions, the other, omission 
of actions. Doing haram means an effort has been made to do something 
that is not allowed, and that if nothing had been done at all than no sin 
would be done. 

Performing fard [obligations] requires making effort in actions in order 
not to be sinful; if obligated actions are neglected than one would be 
blameworthy. Therefore, in terms of the two levels of disobedience, 
without referring to the different weight of individual categories of 
action, 'haram' is more serious than neglecting an obligation. This is 
because performing haram means making effort to disobey Allah, 
whereas performing fard requires effort to obey Allah. 

Secondly, fard are subject to ability and vary according to that and 
haram must be abstained from completely. This is reflected in the hadith 
from Abu Hurayrah (ra) who reported that RasulAllah (saw) said "If I 
command you to do something then do as much as you are able and if I 
forbid you from something then abstain." (Bukhari, Muslim) 

And Allah (swt) says "If you avoid the major (issues) of what We have 
forbidden for you. We will cancel out your evil and will admit you with 
a noble entry." (Surah An Nisa 4; 31) 

The first priority for the Muslim following correct belief is to avoid 
haram and to make the best effort in performing his obligations. Those 
who say 'I will not take my children out of kufr education until evidence 
is provided that these schools are wrong are actually extra sinful as they 
do haram (even to the level of kufr)' and they neglect their fard; 
obligation. They are like the one who says, 'If you don't give me a wife 
to marry then I will commit zinaa' or 'if you don't give me an enemy to 
fight then I will fight Muslims.' These parents must realize that if they 
want to avoid kufr and haram they must take their children out of an 
education system that indoctrinates their children with kufr, munkar, 
jahiliyyah and dalaalah and calls them to fahshaa. 

Parents are obligated to save their children from kufr and dalaalah. The 
schools are full of kufr and dalaalah (not to forget the walayah given to 
the kuffar teachers) in their foundations, objectives and details of 


education and even in the company that is kept there. Every child 
surrounding is from the kuffar. The companions and environment will 
affect the deen and iman of the child who attends to these institutions. 

The hearts will begin to soften towards kufr and kufr will begin to 
become something common because they will begin to have affection 
towards the ones who surround them day by day for many, many years 
of their lives. Parents will be accounted for all harmful influences they 
allow to reach their children when they can be avoided. Allah (swt) says 
"O you who believe! Save yourselves and your families from a Fire 
whose fuel is men and stones" (Surah At Tahrim 66; 6) 

His father as the mediator Amr bin Shuayb (ra) reported from his 
grandfather: "A woman came to RasulAllah (saw) with her daughter. 
The daughter had two bracelets on her arm. RasulAllah (saw) asked the 
women if they pay zakah for the bracelets the woman answered no. 
RasulAllah (saw) asked the woman if she would like it if Allah (awj) 
cuffed her with two bracelets of fire on the day of Qiyamah the woman 
replied no and she took off the bracelets and gave them to the 
RasulAllah (saw) saying these belong to the RasulAllah (saw)." (Abu 
Dawud; Nasai) 

Even though the bracelets belonged to the little girl RasulAllah (saw) 
had asked the mother if the zakah was paid. This hadith is a clear proof 
that within the Shari'ah whatever wrong is done by the child his wali 
will be accounted for everything which can be avoided. 


In Islam the importance of child education has also been accounted as 
jihaad 

Here are some narratives concerning this matter: 

When RasulAllah (saw) realized the people who had come to him in 
reference to jihaad were going to leave their family and children behind 
with no one to watch over them he said: "Return, to them (your family) 
for the best jihaad is within them" and made them return. 

A healthy and strong man had come to RasulAllah (saw). This had 
taken the attention of the Ashab. Some of the Ashab said: "O RasulAllah 
(saw) if only this man had been working for the sake of Allah (awj)." 
RasulAllah (saw) replied: "If this man is working for his little ones then 
he is upon the path of Allah, if he is working for his old mother / father 


then he is on the path of Allah..." (Tabarani, al-Mujamu's-Sagheer, 
2/60) 

In a battle Ibnu Mubaraq (ra) had attended with his brothers he asked 
them: "Do you know any other action more afdaal than jihaad? Once he 
received the answer 'no, we do not know' he says: 'I know, think about 
a man who has a family; children. He will wake up at night, check on 
his children whom are sleeping and cover the ones who have uncovered 
themselves while asleep. See his action is much more afdaal than ours/ 
(Aliyyul Kari Sarhu Ayni'l-Ilm wa Zayni'l-Ilm, 1/215) 

In another narration Aishah (raa) reported that RasulAllah (saw) said 
"Taking care of your homes is your responsibility. This act of yours is 
jihaad." (Ahmad) 

It also has been reported that RasulAllah (saw) said "The efforts of a 
woman to serve and maintain the home would be equal to act of the 
mujahideen if Allah (awj) wills." (Al-Hindi, Kanz A1 Ummaal) 

And similarly it is reported that RasulAllah (saw) said "A woman right 
from the period of pregnancy until child-birth and from the period of 
childbirth until the period of lactation is like the mujahid who is 
continuously vigilant during his duty. And if she dies during this period 
she gets the status of a shahadah." (Al-Hindi, Kanz A1 Ummaal) 

This hadith is supported by another hadith which compares the 
woman's reward in rearing the children. Anas (ra) narrated that 
Salamah the nurse of Ibrahim said to RasulAllah (saw) 'O RasulAllah 
you brought tidings to me but not to women' RasulAllah (saw) said 
"Did your women friends put you up to asking me this question?" She 
said 'Yes they did.' He (saw) said "Does it not please any of you that if 
she is pregnant by her husband and he is satisfied with her, that she 
receives the reward of one who fasts and prays for the sake of Allah? 
And when the labour pains come, none in heaven or in earth knows 
what is concealed in her womb to soothe her. And when she delivers 
not a mouthful of milk flows from her and not an instance of child's 
suck, but that she receives for every mouthful and every suck the 
reward of one good deed and if she is kept awake by the child at night 
she receives the reward of one who frees seventy slaves for the sake of 
Allah." (Tabarani) 

All of these ahadith show us how important it actually is to tend and 
take care of our children. It is actually compared to jihaad which is 
accounted as one of the basis of Islam. While taking responsibility of 


children, taking care of them, guiding them, educating and teaching 
them in every sense and means is so important than how can it be that 
one without doubt hands over his own child to the kuffar without any 
supervision? 


Hadana 

The wali carries a lot of responsibility over the child; as a caregiver, 
provider and an educator. Even though the wali is fully responsibly for 
the education of the child, the wali does not personally have to educate 
the child. The child could be given or sent to someone else to be 
educated. However this some one else must carry certain criterion. 

Children not being completely responsible for their actions in general 
until they reach the age of majority; on the contrary the 
parents / guardian being responsible and having the say over them is 
more suitable to the fitrah of the child because in the sense of maturity 
they can not fulfill their own responsibility. For example it is easy to fool 
children, to make them say kufr words and act kufr acts however if they 
had the state of mind and had reached maturity it would not be so easy. 

The care and custody of a child is limited by the age of which a child 
reaches the age of majority. In order for a child to reach the age of 
majority he must be able to feed himself, drink by himself, go to the 
washroom by himself and get dressed by himself. The age of majority 
has been confined by the age seven meaning the child will be accounted 
as mumayyeez (a person who has reaches the age of tamyeez.) For this 
reason the custody and care period of the life of the child will end. 
Following this the security period of the child will begin. (Fiqhul Shafii, 
Dr Mustafa al-Hin, Dr Mustafa al-Bugha, Ali al-Sharbaji) 

Nawawee states: "The age of tamyeez is approximately seven or eight." 

(Abdulkareem Zaydan, Entering HukukuT-Islam, 456), 

Aliyyul Kari also stands the age of 7. (Aynul Ilm waT Zayn'il-Ilm; 
1/419) 

Omar Nasuhee Bilmen said regarding this: "The hadeena (female 
educator of the children) must be a Muslimah or a woman dhimmi. 
Therefore the harb-i kafir or murtad do not have the right to educate the 
Muslim children or children of the dhimmi. It would be the same 
whether the murtad resides in the dar ul harb or not. But for a Muslim 


child it is possible, for an educator to be a dhimmi of the Ahlu Kitab. 
However; if such a child, who is educated by a dhimmi, begins to 
understand, thus if its understanding begins to work, if he can 
differentiate between the religions, this child cannot remain with this 
educator any longer. The child would be taken away from this educator, 
so that he does not take on the morality, the customs and the behaviour 
of the non-Muslim. This duration at the most would be up until the 
child reaches the age seven." (Omar Nasuhi Bilmen, Hukuk al 
Islamiyya wa Istilah al Fiqhiyya Kamus, 11/433) 

Here the following could be said: the ahl dhimmi are non-Muslims, who 
live under the rule of the Islamic state; both propaganda and recruiting 
for their religion are forbidden to them under this rule. Also for their 
behavior and their moralities there are regulations under this state. Each 
Muslim father is obligated, to keep his children who have reached the 
age seven, away from each and every influence, propaganda, education 
and training of the non-Muslims. If one of the parents of a child who is 
in need of care, is Muslim than the child would lawfully be accepted to 
be Muslim. For this reason the parent which is a kafir can not take care 
of or have custody of the child. The kafir wali could draw away the 
child from deen therefore a kafir can not be a wali to a Muslim. 
However if a child who is in need of care is lawfully kafir, in such 
situation any Muslim or kafir can take care and have custody of the 
child. (FiqhuT Shafii, Dr Mustafa al-Hin, Dr Mustafa al-Bugha, Ali al- 
Sharbaji) 

Regarding the conditions, which the educators of the Muslim children 
must carry, several different statements were delivered by Islamic 
scholars. The scholar's statements about whether the condition of 
religion is needed are as follows: 

Ibn Qayyim stated: "The following is looked for in a person whom is 
assigned the education of the children: 

1 - He / they must have the same religion as the child. A kafir cannot 
educate a Muslim child for two reasons. 

a) Someone, who educates a child, will carry the urge to educate the 
child with his own religion. A child, who is educated with religion, will 
grow up to take on that religion and will not accept another religion. 
Therefore this educator could destroy the child's fitrah, and that child 
will never be able to return or find his way back to the fitrah he had 
been born with. 


b) Allah (swt) made the walayah between Muslims and the kuffar end; 
and He (swt) made the Muslims wali's among them selves." (Ibn 
Qayyim, Zadu'l-Maad, VI/55-56) 

Jazeree in his el-Fiqhu Alal-Madhahibi'l-Arbaati stated: "According to 
the Hanafee there is no obligation regarding a hidana being Muslim. If 
someone marries a woman of the dhimmi, this woman could be the 
hidana of the child because she has given birth to the child. However 
the father must make sure that the woman does not teach kufr and 
corruption to the child. If he is not sure; or if it sees that she takes the 
child to church or feed swine to the child; he must take the child from 
her away. 

According to the Shaath a kafir has no right over a Muslim. However a 
kafir has the right to educate only the kafir, a Muslim however has the 
right to educate over a kafir. 

According to the Malikee: a person, who consumes alcoholic drinks, 
commits adultery also who is famous for committing it, and who is an 
obvious fasiq has no right of hidana. The educator woman or man does 
not have to be a Muslim. If however doubt exists regarding the educator 
giving alcohol to the child to drink or regarding the educator feeding 
the child swine, then the child must be under supervision of a Muslim. 

Jazeree says the following about the length of the education given by the 
educators: "The Hanafee say according to the majority the age is seven, 
and according to some it is nine. The Malikee state it is up until the child 
reaches puberty. The Hanbalee state it is seven years." 

Zuhaylee in the Islamic Fiqh Encyclopedia states: "According to the 
Shaafi and the Hanbalee it is an obligation for the hadana to be Muslim. 
A kafir does not have the right to educate the Muslim. There is no 
walayah of the kafir over the Muslim." 

Ibn Jawzi stated: "The consistency of correction, is the one done while 
little (young). However it will be tough to correct the child who has 
been abandoned and raised with a found nature which he has gotten 
accustomed to." 

According to the Hanafee until the Muslim child reaches the age seven, 
until he is capable of telling the difference between religions, and until 
he is taught his own religion or he is taken to his own sanctuary or until 
the kafir hadana gives the child alcoholic drinks to drink or swine to eat 
meaning until it is proven the educator has begun to harm the child's 


religion the child will remain with this educator. 

According to the Malikee: the child will remain with the hadana until it 
is (Islamic) lawfully time. However if it is seen that the child has been 
harmed by being fed swine, and given alcoholic drinks then at that time 
the child will be given to a Muslim to be protected from such harm. 

A non-Muslim woman has the right to educate her Muslim children if it 
is not feared that she is / will be kafir. She has the right over others to 
educate her Muslim children as long as she is not a threat. As long as the 
time frame which a child still needs to be taken care of has not expired 
the father can not take the child out of town. Only the mother can take 
the child to the town which she and the father of the child had gotten 
married. However this town must not be dar ul kufr. (al-Ihtiyar Matn 
al-Muhtar lil-Fatwa al-Mawsili) 

Ahmad Abu'l Hasan Al-Quduree Al-Bagdadee in his book Al-Quduree 
states: "Until the child reaches an age which he is able to tafrik other 
religions; the child will not be taken from his mother." 

The significance of the wali of a Muslim child and the hidana of a 
Muslim child is relatively clear. The child is clearly not capable of 
making his own decisions (until a certain age), therefore it can not be 
emphasized enough when it is stated that keeping the Muslim child far, 
far away is a necessity just as giving an Islamic education is; just for 
Allah (swt) and only for Allah (swt). 


The matters which must be considered while choosing an instructor 
for a child 

RasulAllah (saw) has pointed out the importance of a salih instructor 
teaching the children of the Muslim. With no doubt a student spends a 
lot of time with his teacher. This time spent allows them to have a bond 
and a relationship of friendship and sharing. This will allow the student 
to be influenced by the teacher and even imitate the teacher. The 
guardians of the child must not surpass this fact while choosing an 
instructor/ teacher for the child. In reality everyone is influenced by one 
another. For this reason RasulAllah (saw) has especially suggested to 
become companions with those who are salih, and successful: "An 
individual is upon the deen of his friend. For this reason, be careful of 
the one you become companions with." (Abu Dawud; Tirmidhi) 


Muhammad b. Sirin stated: "Tim is your deen. Be careful of who you 
attain your deen from." (Muslim; Darimi) 

Mawardi says: "Just as an individual who is choosing a mother (a wife 
to marry who will bare his children) for his son he is careful, in the same 
manner he must show the same sensibility while choosing a teacher for 
his child as a matter of fact he must show more sensibility while 
choosing a teacher for his child. It is wajeeb that a father chooses a salih 
teacher for his child. A child will be affected more from his teacher 
rather his father. The reason for this is the time the child spends with his 
teacher will be more than the time he spends with his father. Along with 
this at the beginning of his education while the child is handed to his 
teacher he will be instructed to obey his teacher in every matter and not 
to disobey him. This will allow the child to be affected by his teacher in 
every way. Therefore for this reason while appointing a teacher for a 
child the following must be paid attention to: 

1- First of all the teacher must be an individual who fears Allah (swt), 
someone who has taqwa, who is modest and honorable, someone who 
pays attention to the commands and restrictions of Allah (swt). 

2- His Tim of Islam must be complete. He must know the Tim of Qur'an 
and hadith, he must have knowledge of the general regulations of deen, 
and know fiqh. 

3 - The teacher must have good manners, he must be generous and 
merciful, he must tarbiyyah his own nafs all the time and must have the 
capability to influence others. 

4 - Along with this he must know how to educate, and must be able to 
teach the child what he knows step by step. 

5- If it is not necessary to find all this at once in a teacher it is certain that 
the teacher must carry the qualities of having taqwa, having knowledge 
of fiqh and must be religious. (Mawardi, Nasihatu'l-Muluk, 170) 

The ulama of the selef would especially pay attention to / care for 
appointing a salih teacher for their children. If it would cost them plenty 
to hire a salih instructor for the education of their children or if they 
needed to immigrate they would do so. The examples are many but we 
will touch one as a sample to make the issue more understandable. 

It has been narrated that Utba b. Abi Sufyan said the following to the 
instructor of his child: "O Abdussamad! Before you teach anything to 
the child educate your own nafs. Try to be a salih individual yourself. 


the eyes of the children will be on you. For the children, the good will be 
whatever you see as good. What you see as bad will be bad for the 
children. Teach them Qur'an first. Do not overload them excessively so 
the children are not sickened by the Qur'an. Teach them sunnah. Teach 
them from the hadith of RasulAllah (saw). Teach them from the good 
poems. 

Do not take them from 'ilm to another 'ilm like birds. Do not choose 
another 'ilm, unless you have completely taught them well. The reason 
for this is because clogging the ear with too much will make it harder to 
understand more. Frighten them with me. Teach them the rules of adab. 
Treat them like a compassionate doctor. The doctor will know the illness 
and will apply the treatment accordingly. Teach them the lives of the 
Malik. Prevent them from speaking to women. Do not bring their 
mistakes to me; do not leave the need for them to apologize to me. I 
believe you will be able to educate them and that you will be a good 
educator. Make me rich with your sufficiency and do not make them in 
need of me. If you do this I will pay your right in full." (Mawardi, 172) 


The Call of the Kuffar 

a) Schooling and education are ideological tools 

"...Unbelievers do (but) beckon you to the Fire ..." (Surah A1 Baqarah 
2 ; 221 ) 

Knowledge is most essential for the reason that it is a basis for thoughts, 
ideas, opinions, judgments and beliefs which revolve into actions. This 
is the same for an individual and for a mass of people even nations as a 
whole. The governmental institutions will base their structure on their 
understanding of knowledge, culture, beliefs and human nature. If the 
governmental requirements include protection of its domestic affairs it 
will propagate beliefs and ideas that are accommodating its own 
position by means of education, media, law, culture, beliefs, needs etc. If 
a government is in search for the power of outside help then it will 
propagate its beliefs and ideas to the outsiders or in other words other 
nations by a range of resources, educational establishments being from 
among the most effectual, uncomplicated and durable resources. 

For any existing government, the education policy and education 
structure will change in accordance with circumstances, educational and 
political level of its people, the needs of and available resources for 


people and the government itself. However, Islam has its own education 
system with its own foundations, principles and objectives which serve 
the Islamic objectives for the society as a whole ruled and regulated by 
Allah and His Messenger. The ones who live in the states of the kuffar 
are naturally poisoned mentally and spiritually by the misguided 
systems, artificial perspectives and beliefs which those states carry and 
all of this conflict with Islam. 

Therefore, Allah (swt) sent Prophet Muhammad (saw) to purify the 
belief of people, concepts and actions from the kufr they were upon. 
Allah (swt) says: "Mankind were one Ummah and Allah sent prophets 
with glad tidings and warnings and with them He sent the Book in truth 
to judge between people in matters wherein they differed. And only 
those to whom it was given differed concerning it after clear proofs had 
come unto them through hatred, one to another. Then Allah by His 
permission guided those who believed to the truth of that wherein they 
differed. And Allah guides whom He Wills to a straight path." (Surah 
A1 Baqarah 2; 213) 

And "And We send not the Messengers but as givers of glad tidings and 
as warners. So whosoever believes and does righteous actions, upon 
such shall come no fear, nor shall they grieve." (Surah A1 An'am 6; 48) 

This purification (tazkiyyah) is only achieved by refuting the Taghout, 
prohibiting the falsehood and munkar and reinstating it with the Islamic 
beliefs, concepts and laws derived from the Qur'an and Sunnah. 

The following is stated in the Qur'an: "O thou wrapped up (in a 
mantle)! Arise and deliver thy warning! And thy Lord do thou magnify! 
And thy garments keep free from stain! And all abomination shun! 
(Shirk etc)" (Surah A1 Muddaththir 74; 1-5) 

"Our Lord! And raise up in their midst a Messenger from among them 
who shall recite unto them Your ayah, and shall instruct them in the 
Scripture and in Hikmah (wisdom) and shall purify them. Lo! You, only 
You, are A1 Aziz A1 Hakim." (Surah Al-Baqarah 2; 129) 

"Even as We have sent unto you a Messenger from among you, who 
recites unto you Our Ayah and purifies you, and teaches you the 
Scripture and the hikmah, and teaches you that which you knew not." 

(Surah A1 Baqarah 2; 151) 

"Allah verily has shown grace to the believers by sending unto them a 
Messenger of their own who recites unto them His revelations, and 


purifies them, and teaches them the Scripture and the Hikmah, although 
before (he came to them ) they were in clear misguidance." (Surah Al-i 
Imraan 3; 164) 

"It is He Who has sent amongst the Unlettered a Messenger from among 
themselves, to rehearse to them His Signs, to sanctify them, and to 
instruct them in Scripture and Wisdom, - although they had been, 
before, in manifest error" (Surah A1 Jumuah 62; 2) 

"Those who follow the Messenger, the unlettered Prophet, whom they 
find mentioned in their own (Scriptures) in the Tawraat and the Injeel 
for he commands them what is just and forbids them what is evil; he 
allows them as lawful what is good (and pure) and prohibits them from 
what is bad (and impure); he releases them from their heavy burdens 
and from the yokes that are upon them. So it is those who believe in 
him, honor him, help him, and follow the Light which is sent down with 
him, it is they who will prosper." (Surah A1 A'raf 7; 157) 


Islam is a wide-ranging and exceptional system which possesses a 
distinctive education system. It is a way of life, providing guidance and 
principles necessary for a harmonious flow of worldly affairs and the 
revealed aim of life. This obligates the need for its own education 
system. It has its own life system; rules and regulations to live by and 
regulate its own nature as stated in the following verse "Verily this 
Qur'an guides unto that which is the Straightest" (Surah A1 Israa 17; 9) 

Therefore an education system is required which reflects the Islamic 
viewpoint about life. Its aim and objectives are reported to us in the 
following verses of the Qur'an: "Verily, the only religion with Allah is 
submission" (Surah Al-i Imran 3; 19) 

"Whoever desires a deen other than Islam, never will it be accepted of 
him and in the hereafter he will be one of the losers." (Surah Al-i Imran 
3; 85) 

"Verily, We have sent down to you the Book as a clarification for all 
matters, a guidance, a blessing and good news for Muslims" (Surah An 
Nahl 16; 89) 

Essentially on these bases, Islam and its teachings conflict with 
educational systems functioning in the states of the kuffar. 

If people were to return to the previous principles and false education 
and were to neglect the Islamic talim (education) and tazkiyyah 


(purification) and no longer take the Qur'an as their reference point and 
furqaan (criterion) for all decision making, then in a short period of time 
they would decline and eventually revert back to kufr. This is made 
clear in the following ayah's. 

Allah (swt) says "That is so because Allah will never change a blessing 
he has bestowed upon a people until they change what is within their 
ownselves. And verily Allah is Sami'un A'lim." (Surah Anfal 8; 53) 

"...Verily, Allah will not change the condition of a people until they 
change what is within themselves. But when Allah Wills a people's 
punishment, there can be no turning back of it and they will find besides 
Him no protector." (Surah Ar Ra'd 13; 11) 

"How many a town that were wrongdoers, have We destroyed and 
raised up after them another people?" (Surah A1 Anbiya 21; 11) 


The continuous objectives of the kufr education systems are to call 
towards kufr. These systems are designed to call people towards kufr, 
influence so that the system of kufr is served and so all other opposing 
views are abandoned. The Qur'an is clear in stating the objectives of the 
kuffar and how the kuffar wants to draw the Muslims away from Islam 
and towards kufr. The Qur'an addresses this in a general way which 
includes the means of the kuffar in education, which is one of the most 
effective methods of ensuring mass misguidance. 

These ayahs are as follows: 

"Many among the people of the Book wish to turn you back from your 
faith toward kufr due to their envy even after the truth has been known 
to them but forgive and excuse them until Allah brings about His 
command. Indeed Allah has power over everything" (Surah A1 Baqarah 
2; 109) 

"The Jews and Christians will not be pleased with you unless you 
follow their way. Say: 'Indeed, the guidance of Allah is the true 
guidance.'. And if, after this knowledge has come to you, you follow 
their desires, then you will find no helper or protector against Allah" 

(Surah A1 Baqarah 2; 120) 

"O you who believe! If you follow a party of the People of the Book, 
they will return you to kufr after you have believed" (Surah Al-i Imran 
3; 100) 


"O you who believe! Do not take into your intimacy those outside your 
ranks. They will not fail to corrupt you. They only desire for you to 
suffer. Hatred has already appeared from their mouths and what their 
hearts conceal is far worse. We have made plain to you the signs if you 
have wisdom.../' (Surah Al-i Imran 3; 118) 

"O ye who believe! If ye obey the Unbelievers, they will drive you back 
on your heels, and ye will turn back (from Faith) to your own loss." 

(Surah Al-i Imran 3; 149) 

"And those who disbelieve are awliyaa of one another, unless you do so 
there will be calamities on the earth and great corruption." (Surah A1 
Anfal 8; 73) 

"So obey not the deniers, they wish that you should compromise with 
them so they would compromise with you." (Surah A1 Qalam 68; 9) 

"And thus We have set up in every town great ones of its wicked people 
to plot therein. But they plot not except against their own selves and 
they perceive it not." (Surah A1 An'am 6; 123) 

"Verily those who disbelieve spend their wealth to hinder (men) from 
the Path of Allah, and so will they continue to spend it, but in the end it 
will become a regret for them. Then they will be overcome." (Surah A1 
Anfal 8; 36) 

"Verily conspiracy and secret counsels are only from shaytaan in order 
that he may cause grief to the believers. But he can not harm them in the 
least, except as Allah permits. And in Allah let the believers put their 
trust." (Surah A1 Mujadilah 58; 10) 

"They intend to put out the light of Allah with their mouths. But Allah 
will bring his Light to perfection even if the disbelievers hate it." (Surah 
As Saff 61; 8) 

"And they will never stop fighting you until they turn you back from 
your deen if they can. And whoever of you turns back from his deen 
and dies as a disbeliever, then his deeds will be lost in this life and the 
hereafter and they will be dwellers of the Fire. They will abide therein 
forever." (Surah A1 Baqarah 2; 217) 


People who stay in the places where all these kufr and shirk takes place 
can not approve of these actions of kufr and shirk. If anyone is to 


approve of these actions or stay silent in such gathering of haram, kufr 
or rebellion, he will become someone who has committed these horrific 
actions and will be rewarded with the same amount of sin just as they 
have performed the sin themselves. The Taghout administrations will 
not allow a Muslim to reject all the haram and shirk, they will not allow 
the Muslims to challenge them and manipulate them, and it also would 
not be possible through human nature for a Muslim child to do all these 
either. Besides children will not understand nor do they have the 
capability or strength to reject the actions of kufr and shirk even if they 
were able to understand. Yet if they even do reject and rebel, the system 
will enforce penalties upon these children and will not allow them to 
reject and rebel. 

"When you see those who rush to (mock) Our ayah stay away from 
them until they turn to another subject. And if Shaytan causes you to 
forget, then after remembering do not sit in the company of the people 
who do wrong." (Surah A1 Anaam 6; 68) 

Ibn Abi Najeeh reported that Mujahid stated "They try to mock them. 
RasulAllah (saw) was forbidden from sitting with them unless they 
desist. So when such things are said, then leave..." (Tabari, Tafsir; Ibn 
Abi Shaybah; Ibn Battah, Al-Ibaanah) 

Mua'mmar reported that Qatadah said: "Allah forbade him to sit with 
those who mock the ayah of Allah, lying about them, and if you forget, 
then do not sit with the wrongdoing people after remembering." (Ibn 
Battah, Al-Ibaanah) 

Ibn Kathir says: "This command includes every member of this Ummah. 
No one is to sit with those who deny and distort the ayah of Allah and 
explain them incorrectly..." (Ibn Kathir, Tafsir) 

Qadi Abu Bakr Al-Jassas explained that: "This ayah says that Muslims 
should abstain from every gathering where things are being said against 
Allah (swt). His Envoy (saw) and the Shariah of Islam and where it is 
not within one's power and control to stop or have it stopped, or, at the 
least, be able to say what is true and right. However, participating in 
such a gathering with the intention to reform and to carry the message 
of truth to them does not matter." (Ahkam Al-Qur'an) 

Jassas also mentions that Hasan Basri (ra) states that even if they stop 
engaging in the wrongful speech then you can still not sit in their 
company because they are wrongdoers as proven by their previous 
speech and the ayah says "...after remembering do not sit in the 
company of those who do wrong" thus the hukm is not only to avoid 


the speech but those who convey it. (Ahkam Al-Qur'an) 

This is supported by the hadith of A1 Urs bin Amir at Al-Kindee who 
reported RasulAllah (saw) as saying: "When sin is done in the earth, he 
who sees it and disapproves of it will be taken as one not present but he 
who is not present and approves of it be like him who sees." (Abu 
Dawud) 

And Ubaydullah in Jareer reports from his father that RasulAllah (saw) 
stated: "There is no people among whom sins are committed and they 
have more power and strength than them and do not make change 
except that Allah gives them all punishment." (Ibn Maajah) 

And Jaabir bin Abdullah reports RasulAllah (saw) said: "If any man is 
among people in whose midst he does acts of disobedience and though 
they are able to make him change they do not change, Allah will smite 
them with His punishment before they die." (Abu Dawud) 

Abu Hayyan said "These ayahs tell us that what is sinful to say verbally 
remains equally sinful when heard through the ears voluntarily..." 

(Abu Hayyan, Al-Bahr Al-Muheet) 

Al-Jassas also mentions that the Muslim witnessing munkar must forbid 
and if not capable of that, then leave the company of those engaging in 
it, as this shows the lowest degree of displeasure. (Ahkaam Al-Qur'an) 

Ibn Kathir said "The ayah means, if you still commit this prohibition 
after being aware of its prohibition, sitting with them where the ayah of 
Allah are rejected, mocked at and denied, and you sanction such 
conduct, then you have participated with them in what they are 
doing..." (Tafsir) 

Muqaatil bin Hayyan said this ayah abrogates the ayah in Al-An'am 
which states: "Those who have taqwa of Allah are not accountable in 
any case but their duty is to remind them that they may have taqwa" 
(Surah A1 An'am 6; 69) which follows the ayah of similar subject matter, 
"And when you see those who engage in false conversation about Our 
ayah by mocking them, stay away from them till they turn to another 
topic. And if Shaytan causes you to forget, then after remembering, do 
not sit in the company of those who do wrong. (Surah A1 An'am 6; 68)" 
(Ibn Kathir, Tafsir) 

Certainly showing compliance to kufr, is kufr and compliance to haram 
is haram. A Muslim individual cannot stay in a place which kufr is 


spoken or acted. An individual in such situation must interfere with the 
act of kufr, he must either stop them from stating such kufr or leave the 
place which kufr is spoken until the kufr act or statement is stopped. 
Evidence regarding this matter can be found in the tafsir of Surah Nisa, 
verse 140. There are some deeds which are considered to be kufr even 
though the individual claims to carry iman in his heart. Sitting in a 
social gathering which Allah, Rasul Allah or the Qur'an is ridiculed 
(unless real coercion is the case) is an example for this case. 

"And it has been revealed to you in the Book that when you hear the 
ayah of Allah being denied and mocked, then do not sit with them until 
they turn to a different subject, otherwise you will be like them. Surely 
Allah will gather all of the Hypocrites and disbelievers in Hell" (Surah 
An Nisa 4; 140) 

Alusi mentions that the ayah indicates the kufr of the one who witnesses 
kufr and does not make hijrah from it nor forbid it and he reported the 
statement of Khawhirzadih who said "To have no objections to the kufr 
of a kafir is itself a type of kufr." (Alusi, Ruh Al-Ma'anee) 

Here is the tafsir of Surah Nisa 140 from Samarkandi: "The significance 
of this ayah is that whoever is to sit in a gathering as such and does not 
impediment the rebellion and denial will become partners in sin with 
those who have sinned. Those who do not intervene must keep away 
and not sit with those individuals in order not to be associated with 
their rebellious actions and kufr. To sit with those who consume alcohol, 
with those who gamble, with those who gossip, with those who lie and 
to listen to those who mock deen will make one associate in their sin. 
Those who sit with individuals who act as such will be rewarded with 
the same amount of sin just as they have performed the sin themselves." 

Qurtubi in the tafsir of the same ayah states: The words of Allaah, may 
He be exalted, "then sit not with them, until they engage in a talk other 
than that" mean, words other than kufr; "certainly in that case you 
would be like them." This indicates that it is obligatory to avoid the 
people of sin when you see them commit evil, because the one who does 
not avoid them is approving of their deeds, and approval of kufr is itself 
kufr. Allaah, may He be glorified and exalted, says (interpretation of the 
meaning): "certainly in that case you would be like them." So everyone 
who sits in a sinful gathering and does not denounce them shares an 
equal burden of sin with them. He should denounce them if they speak 
of sin and do it. If he is not able to denounce them then he should get up 
and leave, so that he will not be one of those mentioned in this verse. 


It was narrated that 'Umar ibn 'Abd al-'Azeez (may Allaah be pleased 
with him) caught some people drinking alcohol, and it was said to him 
that one of the people present was fasting. He disciplined him as well 
and recited this verse, "certainly in that case you would be like them" 
i.e., approval of sin is also sin. Hence the one who did it and the one 
who approved of it are both to be punished. End quote. 

These ayat and statements of the scholars makes evident of the kufr of 
who sit with those who deny and mock the revelation of Allah (swt), the 
true believer will either leave the gathering or he will forbid the munkar 
or even implement what the Shariah requires in such situation if he has 
the authority and power to do so. "Give to the munafiqeen the news 
that there is for them a painful torment. Those who take the disbelievers 
for friends instead of believers, do they seek honor with them? Verily, 
then to Allah belongs all honor." (Surah An Nisa 4; 138-139) 

"And He in his book stated that if you hear that the indications of Allah 
are denied and scoffed do not sit with them, until they turn it to another 
discussion; otherwise you will be like them. Indeed, Allah will gather 
the Hypocrites and the disbelievers all together in Jahannam." (Surah 
An Nisa 4; 140) 

"Those who fall into discussion scoffing our ayah's turn away from 
them until they turn into to another discussion. If Shaytaan makes you 
forget then after you remember do not sit together with the cruel 
crowd." (Surah A1 An'am 6; 68) 

Therefore sitting with them while they deny the truth and mock it, is a 
proof of one's alliance and agreement with them. This is also the 
acceptance of their authority which in return turns the believing Muslim 
to kafir. 

Abu Hurayrah (ra) reported that RasulAllah (saw) said "Each child is 
born with fitrah but his parents make him a Jew or a Christian. It is like 
the way an animal gives birth to a normal offspring. Have you noticed 
any born mutilated before you mutilate them?" (Bukhari, Muslim) 

In regards to this hadith Ibni Taymiyyah stated the following: "What is 
meant by being born with a fitrah of Islam is not that everyone was born 
believing in Islam. Allah (swt) has notified us that we were born from 
the womb of our mothers knowing nothing. However what is meant by 
the Islamic fitrah is that we were created and born with hearts distant 
from kufr and shirk, capable of accepting haq and requesting haq 
(Islam). It is so that if there were no other factors to change it, certainly it 


would be Muslim. Here! This strength in Tim should take one to Islam if 
there is no other factors to effect it. This is the fitrah of Allah (swt) who 
has created humans with this fitrah." (Fatawa, 4/245) 

Ibni Taymiyyah's statement of "It is so that if there were no other factors 
to change it, certainly it would be Muslim" refers to the influence the 
child could come across while receiving Tim. 


b) Some Examples of Kufr and Haram in the Schools of the Kuffar 
States 

The schools of the kuffar contain many of these effects the heart could 
come across and be infected with. The matters which will affect the 
heart of the Muslim child will be discussed in the following. 

In the schools of the kuffar states, it is awfully and extremely easy to pin 
point some of the kufr and haram accessible by the children without any 
adjuration. Many of these are seen in the classrooms while knowledge is 
taught. Children who attend these schools follow a fixated curriculum 
arranged by the governmental institutions of the kuffar. Within this 
curriculum subjects such as science, biology, physics, economics, arts, 
music, geography, drama, physical education, literature and history are 
taught. It would be obliging to explain and define these subjects taught 
by the kuffar from a Muslims point of view. 

With no doubt governments are aids of ideology. For this reason they 
will strife to propagate and spread these ideologies. The essential 
education of the nation is based on the official views of the government; 
therefore the education system is very important to the government. In 
almost all countries education is mandatory. The education will overlap 
with the ideologies of the government which is promoted openly or 
sometimes even secretly. This education propaganda is actually a way 
of grooming the nation in order to suit the will of the government. 

When we take a look at the newly developed states, we find that the 
administration staff interferes with the school system from teaching the 
alphabet to the education given in universities and they change it to fit 
the ideology of the state. With no doubt the institutions of taghout 
propagates and invites to the servitude to the Taghout, to adopt the 
bateel beliefs and way of life, and to slave and help the taghout system 
so it can survive forever. Among these we could add the teachings of 
sympathy towards the kafir ancestry, alongside the emulation. 


assimilation and acceptance of the kafir culture. The oaths taken with 
chorals which contain kufr words and assemblies attended while kafir 
holidays are celebrated are all parts of the school discipline and 
propaganda of the taghout institutions. 


1) Educators 

Before the instructors of these taghout institutions begin their job, they 
agree to work for the state in the direction of the taghout ideology, they 
surrender their faith to the taghout system and confirm and take an oath 
to the principles of the taghout and promise to raise a generation 
(distant from Islam), who will obey the taghout system and be keepers 
of the taghout system. In most states the instructors must be a citizen of 
the state, take oaths to be civil servants and only than are they accepted 
to be civil servants of the taghout system. Practices as such show us that 
the servants of the taghout are chosen carefully so that they are used to 
serve for the good of the taghout. 


2) Text Books 

The text books used in education are tools used for the purposes of 
making the governments aim a reality. For this reason they are filled 
with what Islam sees as kufr and shirk. The books are fixed to fit the 
kufr structure of thought and is arranged to give knowledge and to love 
its ideology. In some countries the picture of the founder of the state is 
implemented into the text books and their advice and words are 
included underneath so the readers in this case "the children" are 
affiliated with these characters. The love of the people who have become 
the taghout is injected into the minds of the children. 

To praise someone who is an enemy of Islam and the Muslim, to make a 
hero out of someone who is the enemy of the Qur'an, and its protectors, 
to exalt the ancestors of the taghout and the pre-Islamic culture, to speak 
of the ones who have been raised to the level of divinity by the nation, 
to show Islam and institutions and establishments counted Islamic as 
primitive, barbaric, and terrorist, to introduce the Islamic scholars who 
have opposed the taghout administration and reforms as defeatists, to 
see the dress code which Islam orders as obscurant, to show the bad 
accounted matters in the Qur'an as correct, to take the philosophy of 
Darwin, Aristotle etc. as a measure, to knowingly make mistakes while 
giving information about the religion and history of antiquity such as 
stating that the first people did not know how to speak, that the 



Sumerians invented writing and that the making of ships were learned 
after Archimedes discovery of the lifting force of water etc. are some of 
the wrongdoings taught and infused into the brains of the children. 


3- Curriculum 

Taghout in the classrooms first of all legitimatize free-mixing in the 
classroom regardless of age; whereas in Islam after a certain age man 
and woman are separated into their own cubicles and free-mixing is 
frowned upon unless relatives who are considered mahram are 
accompanying each other. As mentioned before children attend many 
subjects in the classrooms. In the following we will try to show and 
explain some of what goes on in some of these classrooms which are 
considered to be either haram of kufr. 

In the science lab the lessons such as science, biology and physics are 
taught. In these lessons the topics such as evolution, cloning and 
universal matters are instructed. 

Evolution is a matter which contradicts Islam, Judaism and Christianity 
belief of creation. It is a belief alleged by some that human beings 
evolved from monkeys and were not directly created by Allah (swt). 

Cloning is a form of abuse but unfortunately not the only form done by 
scientists which is taught as a development and improvement. 
Universal matters do not contradict Islam however teachings such as 
indestructibility of energy do. Many false concepts as such are taught in 
relation to matter, energy and the universe. These so called concepts all 
oppose Islam. 

In the arts department we find subjects such as music, drama and art. 
One can say music is the enjoyment of the soul however instruments 
and singing prohibited by Islamic law are assigned to the students. Also 
it is a known fact that the objectives and contents of music worldwide 
are an intermediate to propagate the belief and culture; the only thing a 
kuffar would want to propagate to the entire human race would be 
nothing but kufr. The music of the kuffar also contains lyrics which 
propagate nationalism, shamelessness and even other religions through 
songs, carols and anthems i.e.: Christmas carols, national anthems. 

Art has always been seen as a form of expression throughout history. As 
the Jews who followed Prophet Musa (as), went astray, they used art as 
a form of expression and melted all the gold they had to make 



themselves a sculpture to bow before. The father of Ibrahim (as) used 
his creative expression as a means wealth he sculpted idols and sold 
them. As we see in these examples forms of art can be very dangerous 
and be used as shirk against Allah (swt) therefore Islam has restricted to 
make, sculpt or draw living things that resembles Allah's living 
creatures. However in the art classes of the kuffar painting and 
sculpting living things is taught as well as the propagation of kufr 
culture and belief is done through art as it is also a medium of 
propagating the kuffar way of life. For example mostly in the western 
countries; valentine cards, Halloween craft to decorate the school, 
Christmas crafts and pictures drawn again used to decorate the school 
and the school Christmas tree, Indian and pilgrim costumes are made 
representing thanksgiving, Easter eggs are painted, and mostly in the 
eastern countries pictures of the kuffar flag, national also civic 'holiday' 
are made by the children and the children are asked to write resolutions 
and expectations from the coming year as if the upcoming year which is 
only another day and a date change is what predicts the future, and 
children are forced to celebrate religious holidays of the kuffar such as 
nawrooz, world children day etc. 

Drama is also a form of art. It is one of the ways of expression in art 
which the institution of taghout uses to embellish the kuffar life into the 
child's brain. In schools students are encouraged to express views which 
again contradict Islam. They are forced to intermix with the opposite sex 
and portray social relationships which are totally non-Islamic. 

Although schools are institutions of teaching and learning, being in the 
classrooms and sitting all day takes away the child's attention from 
what is taught therefore physical education classes have been enforced 
in order for the children to relax and relieve the energy load build up 
while seated in the classrooms. During physical education the children 
are taken to the gymnasium but before hand forced to change into a 
certain uniform or dress code designated by the school board in the 
same room with all the other children of the same sex. The uniforms 
usually consist of a pair of shorts and a white see-through t-shirt 
completed by a pair of sneakers or running shoes. It is not unlawful for 
a Muslim to wear sneakers or to take of his/her clothing completely 
however to undress in complete in front of anyone but their spouse and 
in situations where he / she can not change on their own (for example 
when they have become ill or disabled) is not lawful. However in these 
changing rooms the children are encouraged to take off most their 
clothing meanwhile many others are in the same room and able to 
watch. As the kids load up into the gymnasium they again are 
intermixed with the opposite sex while instructed to jump, hop and run. 



The problem which occurs in these gymnasiums is that the children are 
exposed to nudity, intermixing with the opposite sex and even forced to 
imitate corrupted role models. These role models are non-Muslim and 
are representatives of the kuffar whom are used to propagate what is 
kufr and haram. They propagate the religion of the kuffar, nationalism 
and even the trends of the kuffar such as fashion. 

Adding on to all of this, sexual education is also taught as a part of the 
physical education curriculum. One might say that sexual education 
must be given to a child and might not see the dangerous teaching of the 
kuffar. With no doubt given a child who has reached maturity education 
regarding sex is not a problem in fact it should be taught. However in 
the classrooms of the kuffar most of the time all of these children are 
bunched up in one classroom, all boys and all girls in the same room. 
Nude pictures and videos are shown to the children exposing them to 
nudity and fornication. Fornication is shown as something mutual 
between all sexes even without marital relations and between same sex 
couples. It is taught to be normal and permissible, it is also indirectly 
encouraged. Homosexuality is openly accepted and is taught to be 
openly accepted because apparently there is equality between all sexes 
and there is freedom and everyone may live as they wish with whom 
they wish. This has recently become normal due to that fact which some 
government officials are homosexuals and therefore schools prohibit 
criticizing homosexuality and again as a result it is praised instead. 
Contraceptives are passed out and given to the children to keep for use. 
And live demonstrations on manikins are performed to show the use of 
these contraceptives. 

Freedom of speech is encouraged and allows mocking of religion and 
insulting of prophets and other evils are taught as good. Gender 
equality is also another issue we come across in the teachings of the 
kuffar. They claim we live in a modern age consequently we should all 
be modern and have equal opportunities as male and females. As a 
means of social education the equality of men and women is engraved 
on to children and since no difference occurs in life standards again then 
no difference will occur if one has non marital relations with the same 
sex or the opposite sex. As the curriculum includes sexual education, 
population control occurs to be another sub topic. 

Protection against STD's (sexually transmitted diseases) is propagated 
through the teaching of birth control methods however; the real agenda 
stands behind this argument, is the legitimization of population control. 
The use of all types of contraception and birth control are propagated 
and worst of all abortion is also taught as a method. Some types of birth 



control can be used in fear of the kuffars harm however the subliminal 
message which lies beneath even the legitimization of population 
control is the legitimization of non-marital relations and etching young 
brains with such evil thoughts. 

Economics is also another subject taught in the schools of the kuffar. The 
economics of the kufr capitalist system is taught and ribaa; the use of 
usury is taught as a legitimate and a necessary tool which the entire 
economic system revolves around. Neo-Colonial relations such as 
international trade which exploits Muslim wealth and labour is also 
etched into the young brains as legitimate. Geography again is a subject 
taught in schools in which nationalism is imprinted on to children 
through the teachings of 'our land', 'our flag' and 'our nation' is such 
and such and the theory of evolution, the recognition of secular Nation 
States, and again all types of population control is included as a means 
of supposedly being over populated. 

Literature is taught to the children in most of the kuffar schools all over 
the world. Each school teaches the literature recognized by the state they 
live in. Most of these literatures include corrupt social concepts and 
erroneous moralities such as the literature composed by their kafir 
ancestors. History in the kufr education system is not taught with the 
same objective as Islamic history and its method and judgment is 
different. In Islam, history has an aim of learning the lessons from the 
past and witnessing the destruction of those nations and civilizations 
who transgressed the limits of Allah (swt). Kafir historians often idolize 
civilizations which may have contributed material progress to humanity 
but also contributed to the corruption and oppression of mankind. 
Many kafir historians have a totally academic outlook and thus the 
history is not linked to the contemporary corruption and oppression but 
is just studied for the sake of study. Much of history is shaped by the 
dominant secular ideas of the day, and thus the historian places an anti- 
Islamic commentary on all past events. Their Historical teachings favor 
democracy which obviously favor historical changes towards 
democracy, independence and division. Children are taught that the 
majority should decide on man-made laws. Democratic societies teach 
citizens that people should be free to do as they please socially. Division 
of the so called 'Muslim world' is taught under the appearance of 
independence, liberty and self-governing. The kufr view of historical 
change, underestimating revelation and the caliphate is taught as a 
matter of the past, a matter of dictatorship and oppression rather than 
highlighting the security and progress experienced by those under its 
banner in its long history, it is separated from religious obligation and 
colonialism is taught as thing of the past, and its past horrors and causes 



are underplayed or omitted completely. 

Reformation is encouraged in the so called 'Muslim world' based 
Christian reformations away from religious authority and the European 
revolutions towards secular nation states, driven by freemasonry is 
regarded as progress. Independence and Liberation is praised. The 
Holocaust is established as a fact and used by 'the Jewish state of 
today's world' to justify its existence. Archaeology and past civilizations 
are taught and propagated polytheism as the original state of man's 
religion according to the kuffar. Relativism and the equality of religions 
are taught by the secular states claiming all religions valid and equal 
and denying concepts of proof and truth. 

Occultism, Witchcraft and Magic are recognized as legitimate religions 
and through the influence of media and occult history, many citizens, 
especially the youth have adopted some form of occult religion and its 
evil nature. Secularism is taught and alleged that religion should be 
separated from governmental and collective affairs. In the western 
countries, Christian beliefs and concepts are taught which contradict the 
genuine revelations to all prophets. And if that isn't enough other false 
religions such as Sikhism, Buddhism, Hinduism even paganism and 
their rituals, festivals and beliefs are taught and even performed as a 
means of propagating multiculturalism. Islam is taught fallaciously 
according to Christian, Atheist, Jewish, Agnostic, Oriental and Masonic 
viewpoints. Multiculturalism has forced citizenship as a newly launched 
subject. It was initiated to counteract the growth of Islam as a way of life 
in Europe in general, the UK and North America in particular. The 
subject has the aim of integration and nullifying the political, cultural 
and social significance of Islam while promoting allegiance to the 
secular nation state even if it opposes one's religion and principles. This 
form of mind control is not reserved for children alone, but now comes 
into effect for anyone who immigrates to these countries. This is similar 
to the oath of allegiance given to the American flag and constitution by 
anyone emigrating to the USA and similar to the daily allegiance sworn 
to the flag by schoolchildren or the anthem sung every morning before 
classes commence. 

The army, police and judges being key components of the system and 
enforcement of law have always traditionally taken an oath giving full 
allegiance to the state. The introduction of this through immigration and 
education is an attempt to extend that unity upon allegiance to the State 
to all citizens. Nationalism is taught to support the home country even 
against Muslims. And allegiance to the taghout is taught so they are 
brainwashed at such young age to give allegiance to governments and 



its laws. As if the classrooms were not enough to poison the minds of 
children the entire school in gathered in the gymnasiums or cafeterias of 
these schools and assemblies take place again propagating the thoughts, 
beliefs, views, and cultures of the kuffar. 


Tim is Islam 

Ibn Taymiyyah stated: "...the source of all good and blessings is that 
one seeks help from Allah (swt) in acquiring knowledge inherited from 
the RasulAllah (saw), because that is what is truly fit to be named 
knowledge. Anything else is either not knowledge at all, even though 
people call it so, or it is knowledge which is not beneficial knowledge, in 
which case it is necessarily true that there exists in the inheritance of 
Muhammad (saw) that which replaces it, being similar to it or better 
than it. Thus, the person's effort should be to understand the purposes 
of RasulAllah (saw) in his commands, prohibitions and his various other 
sayings." (The Concise Legacy) 

’Abdullah ibn Abi Zayd al-Qayrawani describes the religious learning to 
be the following: "The best of education and the most virtuous and 
closest to Allah (awj), is the knowledge of His religion and His law, 
which teaches His commandments and His prohibitions; and besides, 
those rules which He called upon people to accept and encouraged 
obedience to them in His Book, through the tongue of His Messenger. 
Also, the best of knowledge includes knowledge of His Book, 
understanding it and being alert in preserving it and applying the 
knowledge thus gained. 

Besides, learning is the best act of worship. And the closest to Allah 
(awj) of learned men and most acceptable to Him is one who fears Him 
most and hopes to get that which is in Allah's possession. Learning is 
the means through which prosperity is attained. It also leads to it. 
Taking refuge in the Book of Allah - Mighty and Exalted be He - the 
sunnah of the RasulAllah (saw) and following the path of pious men as 
well as the paths of the best of generations created from amongst men, 
are all paths to success. Security consists of taking refuge in that. Again, 
following the path of early pious Muslims leads to success also. They 
are the models upon whom we should base our lives. They are the 
leaders in interpreting that which they interpreted. They are also to be 
emulated in evolving rules and regulations to govern the lives of 
Muslims. Although they differ, their differences do not carry them away 
from coming to agreement." (The Risala) 


Conclusion 


The sin and fault of the wali who throws his child between the walls of 
these schools of the taghout is no less than those fathers who kill their 
children in fear of insufficient funds. The parent who sends his child to 
the schools of the kuffar does not only slay one individual but he 
commits murder against the entire Muslim nation. 

The one who rejects the taghout makes sure the taghout is not a 
reference point. Allowing children to be taught the beliefs, laws and 
culture of the kuffar as a matter of choice, permissibility, progress, 
supremacy and truth is also something a Muslim must abstain from. 

Once taghout has been rejected then how is it possible to willfully 
deliver and entrust a child which has been raised as a Muslim, to the 
kuffar willfully after rejecting the taghout. It has been made clear in the 
Qur'an that the one taking the taghout as friends, supporters and allies 
will be misled by them. Based on this what would be the case of a 
person who puts children in the education of the taghout? 

Allah (swt) says: "Let there be no compulsion in religion: Truth stands 
out clear from Error: whoever rejects taghout and believes in Allah hath 
grasped the most trustworthy hand-hold that never breaks. And Allah 
heareth and knoweth all things. Allah is the protector of those who have 
faith: from the depths of darkness He will lead them forth into light. Of 
those who reject faith the patrons are the Evil Ones: from light they will 
lead them forth into the depths of darkness. They will be Companions of 
the Fire, to dwell therein (forever)." (Surah A1 Baqarah 2; 256-257) 

The ayah makes clear the misguidance that occurs under the influence 
of the taghout. The education system directed by the taghout will only 
reflect the viewpoint of the taghout in regards to life. Every subject is 
taught from a non-Islamic viewpoint; where revelation does not set the 
aim and objectives of education and is based on the philosophies, 
religion and ideologies of the kuffar. The education system exists to 
strengthen only the kufr civilization and diminish anything else which 
could come in their way. Their aim is to raise and up bring its next 
generation; that is the next generation of the taghout. It is also a vehicle 
to propagate their views on a mass scale and it is a tool of mind control. 
This reality should be enough to realize the dangers it holds for 
everyone who enters this system and sufficient enough to realize the 
prohibition of putting children under the influence of the taghout. The 
system of the kuffar, its foundations and objectives contradict with 


Islam, the laws, regulations, beliefs, guidance and culture in every 
possible way. 

According to Islam, with a strong Aqidah, the guidance of the Qur'an 
and Sunnah it is very clear that different types of knowledge are 
available through many means even if this means studying under 
disbelievers. It is proven in many ways that taking beneficial knowledge 
from disbelievers is permissible only under certain circumstances. Allah 
(swt) has told us He has subjected all things in the world to our use; all 
things including those belonging to the disbelievers. However, anything 
which contradicts the Islamic beliefs and laws must not be adopted. It 
also contradicts the obligation of baraa' from the kuffar. The entrusting 
of children to the kuffar to teach them kufr and dalaalah shows love for 
the kuffar and the love of their ways. This type of closeness is prohibited 
and is kufr. The education system will teach children to accept authority 
of disbelievers and the disbelieving system and encourage them to have 
love, affection and sympathy for it. 

This is an "edu-caution" message which we have tried to provide 
through the Islamic binoculars on the matter "sending Muslim kids to 
the schools of taghout" and we critiqued on different fields. Sending 
Muslim kids to the schools of kuffar is prohibited, the hukm for sending 
kids to the schools of taghout is kufr. 

May Allah (swt) save us, our wives and children from the harms of this 
modern age. 

"Do you wish to offer Allah a manifest proof against yourselves?" 

(Surah An Nisa 4; 144) 


"...so whoever desires may take refuge with his Lord." (Surah An Naba 
78; 39) 


